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INTRODUCTION

Though there have been several discussions in the writings of the Vaisnava-sampradayas about the cardinal importance
of serving one’s gurus, it is in the writings of Sri Madhvacarya that we come across discussions pertaining to sadhaka-
gurus or gurus who are not on the perfectional stage of Bhagavad-bhakti.

We took up the task of assembling such statements into an article with explanations from Tattva-vadi sources, and
submitted them same for the perusal of three English-speaking and recognized scholars from the Madhva line: (1)
Acharya Veeranarayana Pandurangi, (2) P. Vinayacharya, and (3) Vyasanakere Prabhanjanacharya, all residing in
Bengaluru. The article was unanimously accepted by them as correctly depicting the teachings of Madhvacarya on this

topic.

We also interviewed these scholars in detail about Tattva-vadi practices — how do they actually apply this in their
practical lives, and so on. The interviews were recorded and we composed an annotated summary of these interviews

as another article.
The current compilation contains the above two articles.

To help ISKCON devotees better understand the scholarly topics covered in the first article, we have begun to
paraphrase it in a separate document with a number of chapters, with each will also contain parallels from standard
Gaudiya Vaisnava authorities.

We have also undertaken preliminary research on a few related topics: (1) the scope of guru-mukha-padma-vakya
according to Srila Vi§vanatha Cakravarti Thakura, (2) internal and external initiation according to the scripture Visnu-
rahasya, (3) dealings between gurus and their respective §isyas as set out in Prapanna-parijata, a booklet on the process
of Saranagati by an authority in the Ramanuja line named Sri Vatsya Varada, (4) Srila Jiva Gosvami on dealing with the
improper teachings of a guru who has not become addicted to sinful life or offenses, (5) Srila Bhaktivinoda Thakura on
different types of gurus or authorities, whose instructions should be given higher priority, and dealing with their
improper instructions, and (6) External symptoms of elevated devotees that are invariably and verifiably present only
in them and which cannot be faked by others, according to Srila Vi$vanatha Cakravarti Thakura. However, we have yet
to compile all this into a document.

This research was taken up at the behest of Sri Guru Prasaida Swami Mahiraja, and we offer our respectful obeisances
unto him for giving us this opportunity to serve Srila Prabhupada’s followers. We hope that the information in this
article will shed further light on the topic of saidhaka-gurus, and we humbly seek the blessings of Srila Prabhupada’s
followers so that we can serve them better.

We remain in the service of Hari, Guru and Vaisnavas,

Vidvan Gauranga dasa and Rama Aprameya dasa



PART 1

SELECTED QUOTES FROM SRI MADHVACARYA
ON GURUS AND SISYAS

INTRODUCTION

The following contains a sample of Madhvacarya’s statements regarding gurus and $isyas. Though there are many more
detailed instructions in this regard, we have herewith chosen those that we felt were significant at this point in time.

Much of what we have presented here is directly quoted from the Tattva-vadi community itself and is heavily footnoted.
Some of those footnotes are or contain original footnotes from our sources. Throughout this document, we have
presented the Sanskrit in the form of roman transliteration, even though the original texts or commentaries or
quotations might have been in Devanagarl. When quoting Dr. BNK Sharma who uses abbreviations profusely, we have

replaced those abbreviations with their respective expansions.
SOURCES

1. The text of Brahma-siaitra-bhasya is taken from the multi-volume edition published by Dvaita Vedanta Studies and

Research Foundation.

a. The gloss here is the gist of a few prominent Madhva explanations of the sitra in question by Dr. VR
Panchamukhi, as found in his edition of Brahma-sitra-dipika (Rashtriya Sanskrit Vidyapeetha, Tirupati, 2002).

b. The explanation here is abridged from relevant portions of Dr. BNK Sharma’s The Brahmasiitras and Their
Principal Commentaries (Munshiram Manoharlal Publishers, second edition, 1986). The headings for Sections
5, 7 and 8 are Dr Sharma’s chapter headings on these topics in the third volume of this book. We have added
excerpts from his footnotes among our footnotes and identified them as original footnotes therein.

c. The summary here contains excerpts from Prof. KT Pandurangi’s English summary of the commentarial
literature as found in his edition of Sri Madhva’s Brahma-siitra-bhasya with three sub-commentaries and
several sub-sub-commentaries (Dvaita Vedanta Studies and Research Foundation, 2016).

d. The remarks here are excerpted from Prof. KT Pandurangi’s English summary of the commentarial literature
on Sri Madhva's Anuvyakhyana and Sri Jayatirtha’s Nyaya-sudha which is published as Central Teachings of
Sriman-Nyaya-sudha (in accordance with the philosophy of Sri Madhvacarya) by Vidyadheesha Post-Graduate

Sanskrit Research Centre.

2. The translations of Mahabharata-tatparya-nirnaya are derived from those by Anuradha Shridhar in the edition
published by Tatvasamshodhana Samsat (2023). The notes to its translations are also derived from her notes in the same

edition.
3. Text from Bhagavata-tatparya is taken from the Sarva-miila edition of Sri Vyasanakere Prabhanjanacharya.
4. Section 6 of this document is an excerpt from the English summary of the ten Upanisads by Prof. KT Pandurangi as

found in Sarva-mila-grantha, Volume 3 (Upanisat Prasthana), published by Dvaita Vedanta Studies and Research

Foundation.



5. The text of Anuvyakhyana, its numbering and the Nyaya-sudha portions on them are taken from

https://gretil.sub.uni-goettingen.de/gretil/corpustei/transformations/html/sa_jayatlrtha-nyAyasudhA.htm. The
explanations presented in Section 10 are our own abridged renditions in English of the Nyaya-sudha portions. The
original Sanskrit of the Nyaya-sudha portions has been presented as footnotes.

6. For Tantra-sara-dipika, the comment here is an abridged rendition in English of the relevant portions of Sri
Bidarahalli Venkatapati Acarya’s commentary named Gurv-artha-didhiti. Our English translation of the verses is also
based on that commentary. The edition that has been used here is the one with this commentary published by
Poornaprajna Samshodhana Mandiram in 2009. The verse numbering here is also according to this edition.

TOPICS DEALT WITH IN THIS DOCUMENT

The section headings of this document themselves reveal the topics under discussion: (1) Two modes of gradation of
candidates for spiritual development, (2) Gurus in the mode of gradation by birth, (3) Characteristics of gurus in that
mode of gradation, (4) The significance of a guru in the $isya’s life, (5) The place and importance of a guru, (6)
Satyakama, Upakosala and their gurus, (7) Guru’s grace or personal effort — which is the more efficacious means, (8)
Change of gurus — when permitted, (9) Why Satyakama sought the approval of Gautama after learning from Gautama’s
superiors, (10) Anuvyakhyana on grades of gurus and $iksa, (11) Tantra-sara-sangraha on gurus, (12) An inferior as
one’s gury, (13) What does “superior” mean in this context, (14) Who needs multiple gurus and who doesn’t, (15)

Conditions for success in diksa or $iksa, and (16) The meaning of “4carya-devo bhava”
We have also included a tabulated summary on the discussion pertaining to change of gurus in the appendix.

* % %

1. TWO MODES OF GRADATION OF CANDIDATES FOR SPIRITUAL DEVELOPMENT

Excerpt from Brahma-siitra-bhasya 1.1.1
adhikaras cokto bhagavata-tantre:

manda-madhyottamatvena tri-vidha hy adhikarinah
tatra manda manusyesu ya uttama-ganda matah

madhyama rsi-gandharva devas tatrottama matah

iti jati-krto bhedas tathanyo guna-pirvakah

bhaktiman parame visnau yas tv adhyayanavan narah
adhamah samadi-sarmyukto madhyamah samudahrtah

abrahma-stamba-paryantam asarar capy anityakam

vijidya jata-vairagyo visnu-padaika-samsrayah
sa uttamo ’dhikari syat sannyastakhila-karmavan iti

And the eligibility [for spiritual development] is described in Bhagavata-tantra as follows:


https://gretil.sub.uni-goettingen.de/gretil/corpustei/transformations/html/sa_jayatIrtha-nyAyasudhA.htm

“Eligible persons are of three classes: the lowest, the middle and the highest. Of these, the lowest class comprises men
of the highest order (manusyottamas). To the middle class belong the rsis and gandharvas, and the gods (devas)
belong to the highest class. This is a [mode of] gradation based on birth (jati). There is another [mode of gradation],
which is based on qualities (guna): He is said to belong to the lowest class who is only devoted to the Supreme Lord
and has studied [the scriptures]. He is of the middle class who is also endowed with qualities such as tranquillity. He
is of the highest class who, having realized that everything of this world from the four-faced Brahma down to the
clump of grass is useless and temporary, has become detached and renounced, has taken complete shelter of the lotus
feet of Lord Visnu alone, and has given up all other activities.”

2. GURUS IN THE MODE OF GRADATION BY BIRTH
Mahabharata-tatparya-nirpaya 1.115, 118

brahmadinam ca muktanam taratamye tu karanam
taratamya-sthitanadi-nitya bhaktir na cetarat

Gradation of Bhakti is the cause for gradation among Brahma and other Devatas. This gradation of Bhakti exists

eternally. Thus, gradation in mukti of jiva is based on the intensity of Bhakti and not on any other means.

NOTE. The most important cause for ‘devata-taratamya’ is the intensity of Bhakti possessed by them. Brahma and Vayu
are ‘jivottamas’ (best among all jivas) only because they possess maximum Bhakti to Sri Hari compared to the rest. The
next in gradation is Sarasvati and Bharati. The bhakti of Garuda, Sesa and Rudra is less and thus they are ranked after

Sarasvati and Bharati. This gradation continues.

brahmanah parama bhaktih sarvebhyah paramas tatah

ity-adini ca vakyani puranesu prthak prthak

Brahmadeva’s Bhakti is the highest order. Therefore, he is highest of all. These are sayings to this effect in various

Puranas.

3. CHARACTERISTICS OF GURUS IN THAT MODE OF GRADATION
Mahabharata-tatparya-nirnaya 1.119-121

san-navaty-angulo yas tu nyagrodha-parimandalah

sapta-padas catur-hasto dvatrimsal-laksanair yutah

asamsayah samsayacchid gurur ukto manisibhih
tasmad brahma guru mukhyah sarvesam eva sarvada

A guru of the highest order should be ninety-six fingers (arigula) in height. The circumference around the stomach
should be forty-eight fingers (arigula). His height should be seven times the length of his feet. His hands when
stretched should measure four cubits. He should possess thirty-two physical features in his body. He should not
possess any doubt about anything in the $astras. He should be able to clear any doubt that arises in the $astras. Such
a personality is called a true guru. Brahma who satisfies all these qualities is the guru of the highest order.’

L An excerpt from Madhvacarya’s commentary to Srimad-Bhagavatam 10.87.33 that is similar to the above: “san-navaty-angulo
yas tu talasyo dasa-talakah, dasa-pradesakah sapta-pado hasta-catustayah, kalamatrayangulas caiva vagmi sandeha-varjitah,
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NOTE. Such qualities can be found in a group of jivas known as rju-ganas. The following are the qualities which are
known as dvatrimsat laksanas: Five parts have to be long: shoulders, eyes, cheeks, knees and nails. Five have to be subtle:
skin, forehead, fingers (slender), teeth, and joints in the fingers. Seven have to be pinkish red in color: palms, soles,
corners of the eyes, palate, tongue, lips and nails. Six have to be prominent: chest, stomach, hair, shoulders, hands and
face. Three have to be broad: forehead, waist and chest. Three have to be small: neck, urinary organ of male and ankles.
Three have to be deep: voice, looks and navel. Acarya Madhva possessed all the above said qualities.

anye pi svatmano mukhyah kramad gurava iritah
kramal laksana-hinas ca laksanalaksanaih samah
manusa madhyamah samyag durlaksana-yutah kalih

Those who have lesser number of attributes are also considered gurus in order of hierarchy. Mediocre humans are a
combination of good as well as bad attributes. Morever, Kali is dreadful. He does not possess even a single good

quality in him.

NOTE. Sat-jivas possess more number of good attributes and minimum bad attributes. Sat-jivas are gurus to those who
are lower to them in hierarchy. Rajasa-jivas have equal good and bad attributes. Therefore, they cannot attain the status
of a guru. Tamasa-jivas possess only bad attributes and it keeps increasing in hierarchy and Kali is the worst among all.
The rjus like Brahma and Vayu possess all the thirty-two auspicious features described above. Rudra and others
qualified for that status possess twenty-eight laksanas. Other devatas have laksanas varying from sixteen to twenty-four.
Rsis have sixteen to eight laksanas. Less than that are emperors and manusyottamas. All of them other than ‘rjus’ possess
certain bad traits along with their goodness.

4. THE SIGNIFICANCE OF A GURU IN THE SISYA'S LIFE
Mahabharata-tatparya-nirnaya 1.122-123

samyag-laksana-sampanno yad dadyat suprasannadhih
sisyaya satyam bhavati tat sarvam natra samsayah

agamyatvad haris tasminn avisto muktido bhavet

With a pleasant mind, when a guru who has all the good attributes blesses his disciple with whatever knowledge he
possesses, it will be rewarding for the disciple. There is no doubt in this. As Sri Hari cannot be approached directly,

mukti can be attained through His presence in such gurus.

NOTE. The guru should possess all the laksanas, he should give upadesa with a pleasant mind. Then his upadesa will
definitely bear fruits. The disciple should also serve the guru in every way and make him happy. As Sri Hari cannot be
perceived directly, He is present in the gurus who impart knowledge and blesses His devotees through them. However,

Sri Hari is always independent.

natiprasanna-hrdayo yad dadyad gurur apy asau
na tat satyarn bhavet tasmad arcaniyo guruh sada

vasudevaika-sarano gurur ity ucyate budhaih, guru-laksana-sampirnah saksad eva caturmukhah, tatah Sesendra-vindradyah
kramenaiva prakirtitah” ity-adi guru-viveke.
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Blessings will not become fruitful if the guru does not give knowledge wholeheartedly. Therefore, gurus have to be
always honored.”

NOTE. The guru’s blessings is absolutely essential for gaining knowledge. Therefore, the guru has to be served with
devotion and dedication.

5. THE PLACE AND IMPORTANCE OF A GURU
Brahma-siitra and Bhasya 3.3.44

o pradanavad eva hi tad uktam om

That [process of learning, understanding and meditation] is meant to be joined with instructions [imparted by one’s
guru] with his full grace, for that is said [in the Sruti].

na ca Sravanadi-matrena brahma-drstir bhavati, kintu setikartavyena. yatha-guru-dattam tathaiva bhavati.

‘acaryavan puruso veda’ iti hy uktam.

The vision of Brahman cannot be attained merely by learning, understanding and meditating. Only when they are
coupled with the direction of one’s guru on how to engage in such activities, will they be fruitful. The instruction
bears results only when the guru bestows it upon the $isya, for it is said in the Sruti thus, “He who has an acarya
knows Him.” (Chandogya Upanisad 6.14.2)

GLOSS: Sravana, manana and dhyana would yield the stipulated results only when they are handed over with affection

by a preceptor. It is stated in the Sruti that only a person who has a preceptor would understand the Vedas.

EXPLANATION: This adhikarana tells us about the mode (iti-kartavyatd) or the proper and recognized manner in
which the threefold Sadhanas of Sravana, manana and dhyana are to be pursued to make them effective instruments of
Aparoksa-jiiana.’ The question is sure to be asked if anything else is requires to make the three Sadhanas fruitful. The
Stitra makes it clear that as the spiritual equipment of Sravana, manana and dhyana is a precious asset, it has to be built

up under the benign guidance and direction of a proper Guru with all his loving grace.

True to the ancient traditions of the Upanisads, the Satrakara does not countenance the building up of these assets by
one’s own unaided effort without the help and guidance of a competent Guru.* No overhearing or hearing in
concealment will help. The Guru has to take the disciple under his care and guidance and see him thro’ with his

boundless grace.

As Madhva’s commentators put it, what is significant to the spiritual evolution of the seeker is directly receiving what is
imparted by the Guru (dana) with all his boundless love and grace (pra-°). See also Svetaévatara Upanisad vi.23.

2 An excerpt from Guru-viveka quoted in $Sri Madhva’s commentary on Srimad-Bhagavatam 10.87.33 is similar to the above: guror
anugraham rte sadhanam na hareh priyam, guriipadesat tu harim prapnoty eva na samsayah.

3 Original footnote: atra bhagavat-prapti-sadhanopasaneti-kartavyata-sadhanad asti sastradi-sangatih. (Tattva-prakasika iii.3.44)

4 Original footnote: Cf. ‘acaryavan puruso veda’ (Chandogya Upanisad vi.14.2), ‘Srutarm hy eva me bhagavaddrsesyah acaryad dhy
eva vidya vidita sadhistham prapayatiti. (Op. cit. v.9.3)

5 Original footnote: ddnam upadesah. priti-pirvakatva-ripa-prakrsta-dana-yutam eva drsty-Gkhya-phalavat iti yojyam.
(Raghavendra Tirtha’s Tantra-dipika iii.3.44)
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The general principle underlying the importance attached to Guraipadesa and Guru-prasada in respect of all orders of
Upasakas is in full accord with the highest spiritual traditions of the Sastras.

Tho' primarily only Sravana has to depend on Guru-pradana while manana and nididhyasana by their very nature may
be deemed to depend on one’s own powers of reflection and concentration, it is pointed out that manana too has to
depend equally upon sound reasonings communicated by the Guru and Dhyana likewise is the deep concentration on
the august attributes of [Brahman] which the Guru’s grace communicates to the disciple. Rightly then has the question
of ‘iti-kartavyatd been considered with reference to all the three Sadhanas.®

The Piirvapaksa is that Sravana, manana, etc. are competent to lead to Aparoksa in whatever manner they are carried
out. For in the Sruti, there is only the bare injunction with regard to them. If then Aparoksa were to depend on the grace
of the Guru, the attainment of Moksa too by Jiianins may likewise depend on the Guru’s grace in which case one may
have to run the risk of forfeiting his Moksa on account of the Guru’s wrath. If the Guru’s displeasure is impotent, his
favors too will be equally in vain.” If the Guru’s wrath could prevent one from attaining Moksa it will contradict the
statement already made in Brahma-satra iii.3.32 assuring Moksa to all Aparoksa-jiianins. Aparoksa-jiiana cannot,
therefore, be made to depend on the Guru’s favor. There is no need, therefore, for the Sadhanas to be carried out under

the Guru’s directions.?

The Siddhanta is that $ravana and other Sadhanas are not alone the means of Moksa. They are to be duly augmented by
the Guru’s gracious bestowal. For the realization of the fruits of Sadhanas depends on the Guru’s grace. This does not
conflict with the general statement referring to Sravana, manana, etc. as the means of jfiana. The emphasis on Guru-
pradana means it is the modus operandi thro’ which they become effective instruments of jiiana.’ It is to be understood
as an auxiliary tho’ not expressly so mentioned in the Vidhi-vakya. When Soma twigs are to be pounded and pressed
to get the juice, there is no need to say in so many words that the juice must be wrung out with strong hands. There is
no need to fear the forfeiture of Moksa in the event of one’s falling into the Guru’s disfavor. For by Divine regulation,
Moksa is assured to all Aparoksa-jiianins. While the Guru’s ire may curtain Jiiana or prevent the welling up of innate
joy to some extent and for some time, it will not preclude the Aparoksa-jfianin’s attaining release from bondage. In the
light of these facts, the Mumuksu should receive instruction, guidance and grace from the Guru in the pursuit of all the

three Sadhanas.'°

6 Original footnote: yady api sSravanam eva guru-pradana-sadhyarm drstam na manana-dhyane nydydanusandhanadeh sva-buddhy-
adhinatvat, atah sravanasyeyam cint@ yukta, tathapi mananasya gurdpadista-gunacintanatmakatvat dhyanasya ca guripadista-
guna-cintanatmakatvat samuccaya-petikantar-bhavéc ca tritaya-visayinf cinta yukta. (Sesa-tatparya-candrika iii.3.44)

7 Original footnote: yatha-katharficid anusthita-sravanadi jigna-sadhanam iti parvah paksah. ‘srotavyo mantavyo nididhyasitavya’
iti sravanadi-matrasyaiva jiiana-hetutvavagamat. jiiaGnasya ca guru-pradandadhinatve, jiiagnino ‘pi moksasya tad-adhinatva-
prasangas ca. nedam anistam iti cen na, kaddacit guru-kopena tad-abhava-prasangat. (Tattva-prakasika iii.3.44)

8 Original footnote: anyatha, guru-kopavat tad-varasyapi nirarthakata syat. abhyupagame ca ‘aniyama’ (Brahma-sitra iii.3.32) ity-
ukta-virodhah. ato jiiane gurv-apeksabhavad ukta-prakdrenopasanam ayuktam iti. (Tattva-prakasika iii.3.44)

9 Original footnote: na sravanadi-matram jfiana-sadhanam. kintu prasada-parvaka-guru-pradéna-yuktam eva. guru-
praddndnusaritvat phalasya. na caivam ukta-vacana-virodhah. guru-pradédnam jiiana-saGdhanasya sravandader iti-kartavyata ity
abhyupagamat.

10 Original footnote: na hi drdha-musti-nipidanadi prthak sadhanam ucyate iti bhavah. na caivam ukta-ritya jignady-abhavah. taj-
jAana-moksayor isvara-kalpitatvat. na caivam guru-sapo viphalah. jianadi-hrasa-hetutvat. uktam ca: jiianino guru-sape ‘pi
namuktih samsrter bhavet, ananda hrasa-matrena saiva muktir vidusyati. ye jiidna-visayah sSapa muktigas cadhikarinam,
kadacitkas te bhavanti naiva te sarvakalikah. tesam jiianasya muktes ca taratamyasya caiva hi, bhagavan-niyatatvat tu sapadir
naiva karanam. iti. ato guru-pradanasyavasyakatvat uktam yuktam. (Tattva-prakasika iii.3.44)
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SUMMARY: This adhikarana informs that $ravana, manana and dhyana will lead to aparoksa-jiana when these are
undertaken with proper instruction from a suitable guru. This is made clear in the Sruti, acaryavan puruso veda’

Pradanavat means guriipadesa-yuktam.'' This raises the question, “What would be the position, if the guru is
displeased?” This does not affect the final result;"” it only results in the decrease in the bliss to be enjoyed. Jiianino guru-
sape 'pi namuktih samsrteh bhavet, ananda-hrasa-dosena saiva muktir vidusyati."®

REMARKS: In this adhikarana it is stated that in addition to §ravana, manana, etc., guru-prasada is also an essential
requirement for obtaining jiiana.

6. SATYAKAMA, UPAKOSALA AND THEIR GURUS*
A summary of Chandogya Upanisad 4.4-14 as understood in Tattva-vada

In the next section, Satyakama Jabala approaches Gautama for learning about Brahman. Gautama inquires about his
gotra. Satyakama frankly tells Gautama that neither knows it nor his mother. Gautama was pleased by his truthfulness
and agrees to teach him. However, he entrusts four hundred cows to him and instructs that he should return from the
forest only when these grow into one thousand cows. Accordingly Satyakama takes them to the forest. These grow into
a thousand in due course. Satyakama starts back to the Asrama. On his way back he camps at four places for four nights.
Four deities appearing the form of a bull, swan, etc. teach him four aspects of the the Supreme God, viz. Prakasavan,
i.e. luminous, Anantavan, i.e. limitless, Jyotisman, i.e. brilliant, and Ayatanavan, i.e. the abode of all. On his return to
Agérama the teacher finds that he had already received the necessary knowledge. But Satyakama insists that the teacher
should teach him. The knowledge obtained from the chosen teacher only is firm."> Gautama teaches him the same and
Satyakdma receives it with great reverence. Through this episode the importance of the chosen teacher is demonstrated.

Upakosala approaches this Satyakdma to learn. He serves at his residence for twelve years. Many other students
complete their education and leave. However, Satyakama does not teach Upakosala. Satyakama’s wife pleads for
teaching Upakosala. But Satyakama goes on a journey without heeding his wife’s word. Then the three sacrificial fires,
viz. Garhapatya, Anvaharya-pacana and Ahavaniya, teach him. The central teaching of these is that the Supreme God
who is present in Aditya, Candra and Vidyut is the same one who is present in these three sacrificial fires who are
teaching Upakosala. He is called ‘Aham’ as none can remain without Him. There is no difference among the various
forms of the Supreme God present in different places. This is the purport of the phrase ‘So ’ham asmi sa evaham asmi’
in these passages. On his return Satyakama found that Upakosala had received the necessary knowledge. He asked him
to narrate what he had learnt so far. Upakosala narrated. Then, he told him that he knew God who was present outside,
and said, ‘Now I will teach you about God who is present in your eye” He taught him about the Vamani and Bhamani

forms of the Supreme God present in the eye.

1 That is, endowed with the instructions of the Guru.

12 This is for Aparoksa-jfianins only. This is clear from Madhvacarya’s statement in Nyaya-vivarana which is quoted next. Nyaya-
vivarana is Madhvacarya’s third commentary on the Vedanta-sitra.

13 The meaning of this quote was presented just before the quote.

1 This portion is presented here to help the readers better understand the subsequent sections of this document which refer to
the events noted herein.

15 Original footnote: acdryad dhy eva vidya vidita sadhistham prapayati.
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7. GURU’S GRACE OR PERSONAL EFFORT — WHICH IS THE MORE EFFICACIOUS MEANS?
Brahma-siitra and Bhasya 3.3.45

om linga-bhiiyastvat tad dhi baliyas tad api om

Because of the several indicators, the grace of one’s guru is indeed more powerful. Nevertheless, learning,
understanding and meditation are also necessary.

rsabhadibhyo vidyam jiiatvapi satyakamena “bhagavars tv eva me kamarm briyat, Srutam hy eva
bhagavaddrsebhya, acaryad dhy eva vidita sadhistharm prapayati” iti vacanat, “atra ha na kificana viyaya”
ity anu-jiianad upakosala-vacandc ca linga-bhityastvad guru-pradanam eva balavat. tarhi tavatalam iti na
mantavyam. “Srotavyo mantavyah” ity-ades tad api kartavyam. varahe ca: “guru-prasado balavan na
tasmad balavattaram, tathapi sravanadis ca kartavyo moksa-siddhaye” iti.

Though he had gained knowledge from [gods in the form of] a bull and others, Satyakama told his guru, “May your
worshipful self be pleased to impart to me that which is for my good, for I have heard instructions only from those
like your revered self. Indeed, knowledge from one’s own acarya attains stability.” Satyakama’s teacher had approved
of his learning by saying, “Indeed, nothing that you learnt was lost.” Upakosala also made similar statements. Thus
there are several indicators that the grace of one’s guru is stronger. But one should not think that it is sufficient.
Because of the injunction, “One should learn about, understand and meditate upon the Supreme Soul,” these
activities should also be performed. It is also stated in the Varaha Purana: “One’s guru’s grace is strong; nothing is

stronger than that. Still, one must learn about, understand and meditate [upon Lord Visnu] to attain liberation.”

GLOSS. The preaching of the preceptor and his pleasure and affection are more effective instruments in the process of
achieving Brahma Dars§ana because there are many strong reasons for drawing this inference. Even though Satyakama
had heard the tattvas from the bull, swan, crow, etc., he did approach his Guru for knowledge and his benevolence, and
Guru, out of compassion for him did preach to him and shower his pleasure on him. Further, Sravana, Manana and
Dhyana should also be practised because there is clear prescription for doing so.

EXPLANATION. This [adhikarana] establishes the superior efficacy of the Guru’s grace as the indispensable modus
operandi in respect of the Sadhanas'® — without belittling the necessity for personal effort in carrying out the Sadhanas,
on the part of the Mumuksu.

The question raised is whether the Guru’s grace is more powerful or the disciple’s personal effort in the form of the

Sadhanas; or whether both of them are to be regarded as of equal efficacy in leading to Aparoksa.

The Parvapaksa is: Personal effort of the disciple must indeed be deemed to be the powerful factor. For Guru-prasada
is only a modus operandi. As such it cannot be more powerful than the Sadhanas themselves of which it is the modus

operandi.

16 Original footnote: The Abhinava-candrika compares Guru-prasada as a modus operandi to the Upanayana ceremony which
determines the power of Vedic study to produce dharma. Read: dvi-vidham anigam drsyate — kificit pradhana-gata-karya-janana-
Sakti-niyamakarn,  yathopanayandadi. tena vina pradhanasya vedadhyayanasya kvapi  dharma-janakatvabhavat,
pratyutddharmasyaiva janandt. kificit sausthavapdadakam yathd pran-mukhatvadi, tena vinapi dharma-janakatvat guru-
pradanam tu, na pran-mukhatvadivat sausthavapadakam kintapanayanadivat pradhana-sakti-niyamakam eveti samarthyata iti
bhavah. (Abhinava-candrika iii.3.45)
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Even if it is not conceded that the disciple’s effort is more important it deserves to be treated on a part with Guru-
prasada instead of being relegated to an inferior position. For, after all, the Guru is as much a human being as the
disciple. His action in advancing the spiritual evolution of the disciple cannot be credited with greater efficacy than the
personal effort of the disciple. It cannot, therefore, be that Guru-prasada is the sine qua non for successful carrying out
of the Sadhanas.

The Siddhanta is that as between the two Guru-prasada is undoubtedly the more powerful factor in achieving Aparoksa-
jidana. This is proved by a number of indications (lifiga-bhiiyastva) in the Srutis (see Chandogya Upanisad iv.4.5; 6-9;
10-14)" where the disciples seek to be instructed again by their own Gurus even tho’ they have received enlightenment
at the hands of the gods. Raghavendra in his Tantra-dipika points out that the Satrakara here has used the comparative
form ‘baliyaly instead of the positive form ‘balavat’ to indicate that Guru-prasada is neither inferior nor merely equal
to personal effort of the disciple in efficacy but is decidedly more powerful.'®

The contention of the Purva-paksin that Guru-pradana and Guru-prasada as modus operandi are of lesser efficacy than
the personal effort of the disciple is unsustainable. There are cases where the modus operandii is observed to be quite
powerful. For example, injury to life entails sin. But injury to life done in a sacrifice with due observance of the
subsidiary rites of proksana, afijana, paryagnikarana and others and the recitation of mantras wards off sin and confers

merit instead."

Tho not God, the Guru has earned his status by the grace of God and by his previous merit and the Sisya takes his place
as a disciple and has to seek the help of the Guru to augment the efficacy of his own effort.

The greater importance attached to Guru-prasdda does not mean that Aparoksa-jiiana is attained without the practice
of Sravana, manana, etc. as prescribed. The last two words of the Siitra (tad api) are meant to correct such an impression
that if Guru-prasada is the more powerful instrument of Aparoksa, the cultivation of Sravana, manana and other
Sadhanas, as such, may well be dispensed with. They emphasize the point that the personal effort in diligently carrying
out the Sadhanas is qually necessary.”® The particle ‘hi’ in the Satra underlines this necessity of personal endeavor as

well.?!

SUMMARY. This adhikarana informs that guru-prasada is stronger than §ravana, etc. This does not mean that $ravana,
etc. can be avoided when guru-prasada is bestowed. Sravana, etc. must be undertaken. Sravana, etc. are karana while
guru-prasada is iti-kartavyata. Therefore, both are necessary. Normally karana is superior to iti-kartavyata. However,

17 Original footnote: The references are to the stoy of Satyakama Jabala and Upakosala in the [Upanisad]. Satyakama, after being
instructed by the gods Vayu, Agni, Brahma and Varuna in the form of a bull, the sacred fire, a swan and a diver-bird respectively,
begs again to be instructed by his own Guru. His Guru, after hearing from him what he has been taught by them, gives his approval
and blessings. Upakosala, after being instructed by the Fires, prays again to his Guru to instruct him further. The [Tattva-pradipa]
points out that in Satyakama’s case, he had departed to the forest to tend the cows of the Guru, immediately after Upanayana
without undergoing Vedic studies. When the gods voluntarily instruct him in Brahma-vidya he feels he has not fulfilled the
obligation of serving them and requests to be taught over again by his own Guru, thereby emphasizing the point that Brahma-
vidya imparted by the Guru who has initiated him and obtained thro’ long devotion to him and with his abundant grace is alone
the efficient means of Aparoksa.

18 Original footnote: balavad iti vacye baliya iti prakarsoktih na Sravandadito ‘pi durbalam napi tadvat balavat kintu baliya iti
daurbalya-tat-samye vyudasitum iti. (Tantra-dipika iii.3.45)

1% Original footnote: na ceti-kartavyatvena daurbalyam. yagiya-himsayam iti-kartavyatdyd eva prabalya-darsandt. (Tattva-
prakasika iii.3.45)

20 Original footnote: Cf. tad api sSravandady api kdryam ity arthah.
2! Original footnote: atra $rotavya ity-adi-sruti-siicako hi-sabdah.
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there are instances wherein iti-kartavyata is important. In the present case, guru-prasada is important, though it is of
the nature of iti-kartavyata. The importance of guru-prasada is illustrated by the examples of Satyakama and Upakosala.
Satyakama received instructions from [the bull and so on] but still he appealed to his guru to teach, declaring dcaryad
dhy eva vidya vidita sadhistha bhavati.” Similarly Upakosala also received instructions from Agni but he still appealed
to his guru to teach him. These instances reveal the importance of prasada-piirvaka-guru-pradana.”

8. CHANGE OF GURUS — WHEN PERMITTED?
Brahma-siitra and Bhasya 3.3.46-47

om purva-vikalpah prakaranat syat kriya-manasavat om

An option for changing one’s guru because of [another equally advanced guru’s] bestowal of grace is admissible like
the mental acts [of meditation of equal efficacy].

na ca purva-prapta eva gurur iti niyamah. samagranugrahari cet pascattanah karoti svayam eva tada
vikalpah syat. manasa-kriyavat, yathobhayor dhyanayoh samayoh. ‘piirvasmad uttamo labdhah svayam eva
gurur yadi, grhniyad avicarena vikalpah samayor bhavet. samagranugrahabhavat satyakamah svakar
gurum, rsabhady-anujfiaya caisa prapa tasmad dhi yujyate’ iti brhat-tantre. ‘samagranugraham kascit
svayam eva samo yadi, kuryat punas ca grhniyad avirodhena kamatah. dhyanayoh samayor yadvad vikalpah

kamato bhavet, evam guror dvitiyasya vikalpo grahane ’pi ca’ iti maha-samhitayam.

There is no fixed rule that [the guru] who has been obtained earlier [in one’s life] has to be his only guru. If [another
equally qualified] guru, by himself, bestows his full grace upon one, then there would be an option [for the isya to
choose between the two gurus] just as there is an option to engage in two acts of meditation [of equal efficacy]. The
Brhat-tantra says, “If a superior guru [who is inclined to bestow his full grace] is obtained by his own accord [and
not by the endeavor of the $isya], he should be accepted without any hesitation. If both [the gurus] are equal, there
would be an option [for the $isya to choose between them]. Because of a lack of complete bestowal of grace [upon
him], Satyakama went to his guru with the permission of the bull and so on; therefore, that was proper.” The Maha-
samhita says, “If [a guru who is] equal [to one’s guru] bestows his full grace [upon the $isya], he can, if he so desires,
accept him, provided [his guru has] no objection to it. Just as there is an option to engage in two acts of meditation

of equal efficacy, there is an option to accept a second guru [in place of the first].”
orn atidesac ca om
And because of the emphatic instruction to that effect.
‘brahmopadssva brahmopacarasva tac chrnu hi tat tvam avatu. yatha brahmopacarer yatha mam upacarer

ye canye ‘smad-vidhah sreyasas ca tan upassva tan upacarasva tebhyah srnu hi te tvam avantv’ iti

pausyayana-srutav atidesac ca.

22 Knowledge that is acquired becomes firmly established when it is imparted by one’s own acarya.
2 That is, the guru’s happy bestowal of knowledge upon the $isya.
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And because of the emphatic instruction in the Pausyayana Sruti: “Worship Brahman. Serve Brahman. Indeed, learn
from Him. May He protect you. Just as you serve Brahman [and] just as you serve me, worship and serve others like
me and others better than me. Indeed learn from them. May they protect you.”*

GLOSS. Some rules for accepting a preceptor are set out here. The option of acceptance or non-acceptance of a second
Guru when there is already a Guru accepted in the first instance arises only in a situation when the second Guru who
is equal or superior to the first one is willing to bestow comprehensive favours (Pra-karana) on the disciple. Further, if
the second Guru is inferior to the first one in terms of knowledge, abilities, etc., then there is no question of considering
him for acceptance as Guru. The option in regard to acceptance of Gurus is similar to those that arise in the context of
two types of Dhyana — the function of the mind — which yield equivalent fruits.

EXPLANATION. The importance of Guru-prasada or the Guru’s grace for spiritual realization has been dealt with in
the previous [adhikarana]. The Sitrakara now goes on to emphasize that the Mumuksu should always try to obtain
spiritual instruction and guidance from the best preceptor suited to his Yogyata. For, having a Guru or receiving
instruction from him is not a mere matter of form.” The purpose of seeking a Guru is to obtain fulness of grace from
him after learning from him the nature and limitations of one’s own Yogyata for the Upasana of the sovereign attributes

of [Brahman]. One should stick to such a Guru.

But it may happen that after having placed oneself under a Guru, one may come into contact with another and a more
competent one who can bestow full grace and illumination on him. Or one may feel drawn towards an equally
competent one as the first Guru who is disposed to bestow full grace and illumination. The Satra lays down the

procedure to be followed in such circumstances.

The Pairva-paksa is that one should stick to his first chosen Guru and never change him, as the purpose of spiritual life
is realized by having a Guru. The Sastras also visit severe punishment on those who abandon the Guru without sufficient

reason.” So whosoever is sought as the Guru in the first place will do for the rest of one’s spiritual life.

The Siddhanta is pronounced by the Satra: Parva-vikalpah pra-karanat syat kriya-manasavat — which means: “There
is option (vikalpa) for change from a former (piirva) preceptor (to a better or an equally competent one) taking into
account the bestowal by him of fulness of grace and enlightenment (pra-karanat*’) — as there is in the mental act
(kriya-manasavat) of Dhyana with regard to two or more forms of [Brahman] chosen for meditation, the fruits whereof

are equal”

The point is this. There is no absolute principle that the first sought is the only Guru to be adopted throughout one’s
spiritual life. A new Guru may be sought where it is found necessary to do so. For, the purpose of resorting to a Guru
is to obtain full measure of grace and enlightenment according to one’s Yogyata. If such grace and illumination can be

received from a preceptor other than one’s present one and/or from one who is more competent than he, it is obligatory

24 “Emphatic instruction” means “instruction based on an illustration.” Here the guru instructs his $isyas to worship and serve other
gurus like him and better than him just as they serve Brahman and just as they served him. Jagannatha Yati’s Bhasya-dipika:
drstanta-mukhena vacanam atidesah.

25 QOriginal footnote: guru-prasadam antard guru-svikara-matrena moksadi-laksana-maha-phalabhavat. (Abhinava-candrika
iii.3.46)

26 Original footnote: guru-tyago bhaven mrtyur mantra-tyéago daridratd, guru-mantra-parityage rauravam narakam vrajet.
27 Original footnote: The meaning given to ‘pra-karanat’ is closely connected with that given to ‘pra-dana’ in the previous Sitra.
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to go to him. However, even a superior Guru who would not bestow complete grace and illumination on the disciple
(for valid reasons) should not be sought in preference to one who is disposed to do s0.*®

Thus the option to change from the first to another Guru holds only in respect of Gurus of equal competency and who
are pleased to bestow fulness of grace and enlightenment. In exercising the option, the permission of the first Guru is
to be obtained. There is, however, no obligation to change the Guru, where the old and the new ones are of equal
competence. The option is to be exercised in such cases only where the equal one turns up in the life of the disciple, of
his own accord. There should be no deliberate attempt to go in search of such a one. Where a new Guru who is more
competent than the first one is disposed to bestow full grace and illumination is available there should be no hesitation
in going to him and no permission from the former Guru is necessary. The option to change in respect of Guru equal
in competency is analogous to the acts of meditation, whereof in regard to such meditations on two or more forms of
Brahman upon which one is eligible to meditate the fruits may be equal. In such cases one is free to meditate on either
of them.

The censure on changing the Guru is not applicable to such bona fide cases. They apply to changes made without such

reason, or without permission or in favor of a less competent Guru.”

The second Satra of this adhikarana ‘Atide$ac ca’ refers to the words of the Sruti exhorting the disciples in the words of
their teachers, to seek fulfilment of their spiritual lives by seeking light and guidance from their betters also — in
addition to their present Gurus and serve them with devotion just as they serve their own teachers.* The term ‘atidesa’
is used here in the sense of an exhortation to proper behavior towards other teachers of equal or superior merit and not

in its purely technical sense of an ‘extension of the rule’

Thus the first Siitra thus adduces the intimate reason (antaranga-hetu) justifying the change of Gurus for a superior one
or of equal merit unders certain circumstances. The second Sttra gives the external reason that noble-minded Gurus
themselves as stated in the Pausyayana Sruti, exhort their disciples to seek light and guidance on the road to spiritual
progress from still more competent teachers where and when available.*

There are two grammatical points to be noted in connection with Madhva’s interpretation of the opening Sitra. The
first is connected with his interpretation of the term ‘pra-karanat’ This has been explained by Madhva with his usual
brevity and depth of thought as fulness of grace: (samagranugraham apeksya) (ptirva-guros tyaga)-vikalpah. The option
in respect of changing the first Guru is dependent on (apeksya) the ability and preparedness of the other one to bestow
(karana) fulness (pra) of grace and enlightenment.*

28 Original footnote: This explains why Satyakama went back to his own Guru after receiving partial instruction, grace and
illumination from the gods. It is suggested that tho’ undoubtedly superior to Satyakama’s own Guru they refrained from conferring
full illumination on him as he was not eligible to receive it from them. Satyakama, therefore, went back to his own Guru with their
(tacit) permission and obtained full grace and illumination from him. anenottamo ‘pi rsabhah svasmat sravandyogyatvan na
sampdrnanugraham krtavan iti jieyam. (Vadiraja’s Tattva-prakasika-gurv-artha-dipika)

2 QOriginal footnote: dosa-vacanasya visayo darsito bhavati — adhama-svikdara-visayam va, vyartha-svikara-visayam va,
anujiiabhava-visayam veti. (Tattva-prakasika iii.3.46)

30 Original footnote: drstanta-mukhena vacanam atidesah. (Bhasya-dipika iii.3.47)
31 Original footnote: Cf. uttisthata jagrata prapya vardan nibodhata. (Katha Upanisad i.3.4)
32 Original footnote: anugrahah prakrtah. anugrahasya prakarsena karanat hetoh. (Tantra-dipika iii.3.46)
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The other word in the Satra which deserves similar attention is: ‘kriya-manasavat’ which according to Madhva means
‘the mental act of “Dhyana” (manasa-kriyavat).*

SUMMARY: This adhikarana instructs the guidelines to seek a preceptor. Naturally one approaches a preceptor who is
first available. Then, if a superior preceptor is found and if he is inclined to bestow his full grace he has to be accepted
as the preceptor. In this case, the endorsement by the previous preceptor is not necessary. In case another equally good
preceptor is available, the seeker has a choice. He may continue with the earlier preceptor or opt for the new one. In this
case the permission of the previous preceptor is necessary. However, the new preceptor should be willing to bestow his
full grace. In case the new preceptor is inferior the question of leaving the earlier preceptor and opting for the new one
does not arise. samagranugrahasya akarta uttamo ’pi na svikaryah.* (Tattva-prakasika)

REMARKS: In this adhikarana it is stated that as far as possible the best guru be approached for instruction. If a guru
who has been approached earlier is not the best, he may be changed on the availability of a better guru. If the latter guru
is of the same capacity as the earlier guru, there is an option to choose one of them. However, the permission of the

earlier guru is necessary.

Further, Sarasvati-prasada is also essential.*® Caturmukha Brahma is the guru for all. Hence, guru-prasada primarily
means his prasada.’

9. WHY SATYAKAMA SOUGHT THE APPROVAL OF GAUTAMA AFTER LEARNING FROM GAUTAMA'S
SUPERIORS
Excerpt from Chandogyopanisad-bhasya 4.4

vayur vrsabha-riipah sann agnir hamsas caturmukhah, madgu-ripas ca varunah satyakamaya hocire,
prakasananta-tejovat-sthanavat-samjrika hareh, vasudevadika murtih pratyekar catur-atmanah, dig-
adisu sthitas tesam adhipas ca tad-akhyakah, ndcarya-buddhya tair uktam ato ’nujiiar guror agat
uttamdcarya-sampraptyai navaracaryatah kvacit, icched anujiiam Srutvapi nanujfiam prarthayet tatah,
rsibhyas tuttama deva devebhyo vayur uttamah, vayos ca bhagavan visnur na tasmad uttamo guruh ity

acarya-sarihitayam.

Vayu in the form of a bull, Agni [in the form of fire itself], Caturmukha Brahma in the form of a swan and Varuna in
the form of a diver-bird spoke to Satyakama about Lord Hari’s forms named Prakasavan, Anantavan, Tejovan and
Sthanavan, as well as each of Them having four expanded forms named Vasudeva, Sankarsana, Pradyumna and
Aniruddha, who reside in the cardinal directions and so on as their presiding deities and who are named after those

directions, etc. [The four demigods] informed [Satyakama] about Them [but] they did not consider themselves to be

33 Dr. BNK Sharma continues: The post-position of the word ‘manasa’ in the karmadharaya compound is to be explained according
to [Madhva’s] commentators on the authority of Panini’s Sttra: Kadarah karmadharaye (ii.2.38). Such compounds admit of being
read either way — kriya-manasa(vat) or manasa-kriya(vat). Original footnotes: manasr ca sa kriya ca, tadvat dhyanavat ‘kadarah
karmadhdaraya’ iti para-nipatah. (Tantra-dipika iii.3.46)

34 Which means: “Even a guru superior to one’s current guru should not be accepted if he does not bestow his full kindness,
affection and grace.”

35 Sarasvati-prasada means “the blessings and mercy of Sarasvati, Brahma'’s consort.”

36 prof. Pandurangi continues by quoting from the Anuvyakhyana: gurur brahmakhilanam ca vidya caiva sarasvati, devata
bhagavan visnuh sarvesam avisesatah. tat-prasadena muktih syat nanyatha tu kathaficana. upadeso brahmanas tu sarvesam eva
muktaye. He also quotes Sri Jayatirtha — iha janmantare va hiranyagarbhopadesena vina na kasydpi muktih: “In this life or the
next, without following the instructions of Caturmukha Brahma, no one can attain liberation.”
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[Satyakama’s] acaryas [because they were not inclined to fully bestow their kindness and grace upon him and accept
him as their $isya]. It is for this reason that [Satyakama] went to his guru [Gautama] for his approval [concerning
what he had been taught]. One should never desire to take permission from an inferior acarya in order to accept a
superior acarya [who has come by his own accord and who is fully inclined to bestow his kindness and grace upon
him]. Nor should one beseech [an inferior] acarya for an approval [of what has been taught by a superior acarya who
comes by his own accord and who is fully inclined to bestow his kindness and grace upon him]. Devas are superior
to rsis, Vayu is superior to the devas, the Personality of Godhead Lord Visnu [is superior] to Vayu, [but] no one is
superior to Him.” (Acarya-samhita)

NOTE. We have presented a tabulated summary of the discussion concerning when one’s guru can be changed in the
appendix.

10. ANUVYAKHYANA ON GRADES OF GURUS AND SIKSA
Anuvyakhyana 3.3.72, 74-77

mati-Sruti-dhyana-kala-visesam gurur uttamah

vetti tasyokti-margena kurvatah syad dhi darsanam

The first-class guru knows the details pertaining to learning, understanding, meditation and the specific time [when
they should be executed by the $isya]. Direct experience of Brahman is attained by one who follows the path of his

instructions.

EXPLANATION: The first-class guru is well aware of his $isya’s capabilities. Direct experience of Brahman is attained
by one who follows the path of such a guru’s instructions, that is, who engages in learning, understanding and

meditation [according to such a guru’s instructions].

This is the point: The process of learning and so on is actually meant to attain direct experience of Brahman which
cannot be attained by engaging in learning, understanding and meditation in any whimsical manner. On the other
hand, as the Acarya will explain, when such activities are performed as directed by a guru who knows the capabilities
of his $isya and who provides such direction with love, grace and happiness, the Sisya attains direct experience of

Brahman, and even for a hundred reasons the $isya will not experience any calamity in the form of doubts and so on.*”
“But there is the possibility that one might not engage in learning, understanding and meditation because such a guru
is rarely found. Even if he were to be found, he can only be found by a $isya who has spiritual potency and who has

executed the process of learning, understanding and meditation. We have a case of mutual dependency here!**”

Anticipating this objection, the Acarya writes text 74:%

37 Nyaya-sudha: matir mananam, srutih sravanam. uttamah Sisya-yogyatabhijfiah. kurvatah sravanadikam. darsanam brahma-
saksatkarah. etad uktam bhavati. brahma-darsanartham hi sravanadikam. na ca tad yatha-katharficid anusthitam tat sadhanam.
kintu sisya-yogyatabhijiia-guru-pradana-piarvakam eveti vaksyati. atas tadrso gurur eva sravanadi-kala-visesam upadeksyati.
yatah param kdrana-satopanipdte ‘pi na samsayady-utpadah syad iti.

38 “Mutual dependency” refers to a “Catch-22” situation.

39 Nyaya-sudha: Sisya-yogyatabhijfia-guriipadesanusarena sravanadikam kartavyam ity ayuktam. tadrsasya guror dulabhatvena
Sravanady-abhavapatteh. labhyamano ‘py asav anusthita-sravanadina adhyatmika-sakti-sampannenaiva sisyena labhyate,
nanyena. tathacanyonyasraya ity ata aha: yaditi.
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yadi tadrg gurur ndsti nirnita-sravanadikam
tat-siddhantanusarena nirnaya-jiat samacaret

If such a guru is not available, one should execute the process of learning, understanding and meditation as
ascertained by him and in accordance with the siddhanta taught by such a guru from one who knows how to ascertain
such details.

EXPLANATION: Sastra is of two types: that which has ascertained the conclusions of the entire body of Vedic literature
(nirnita-sastra) and that whose conclusions need to be ascertained (nirnetavya-sastra). The Brahma-sutras and so on
belong to the first category of nirnita-sastra. The Vedas and so on belong to the second category of nirnetavya-sastra.
[Under the current circumstances], one should execute the process of learning, understanding and meditation with
reference to the nirnita-$astra under the direction of one who knows those conclusions have been ascertained on the
basis of the teachings of the all-knowing [first-class gurus].

This is the idea: Even if one first of all does not attain a first-class guru, there is no reason to not engage in learning,
understanding and meditation because they can be executed under the direction of a guru who is not first-class. Though
the non-first-class guru is not capable of properly explaining the most mysterious Vedas and so on [which belong to
the second category of nirnetavya-$astra] like the first-class guru, he can take recourse to the explanations of the nirnita-
sastra. One should not claim that the purport of the explanations of the nirnita-$astra is controversial and hence difficult
to understand because even a non-first-class guru can understand that purport with the help of the assisting writings
of the all-knowing [first-class gurus]. In this manner, when one executes learning and so on under the direction of a

non-first-class guru, he gets a first-class guru [at the right time when he is qualified for it].*°

“If an element [of sadhana] is to engage in the learning and so on under the direction of an all-knowing [first-class]
guru, why don't you accept that in the absence of such a guru there is no [use in the] process of learning, understanding
and meditation? What is the use of engaging in that process under the guidance of a non-first-class guru? Attainment
of an all-knowing [first-class] guru can also come about when one accumulates [sufficient] piety”

Anticipating this objection, the Acarya writes:*!

sravanadi vind naiva ksanam tisthed api kvacit
aty-asakye tu nidradau punar eva samarabhet

One should not even pass a single moment without engaging in the process of learning, understanding and
meditation [under the direction of a guru who knows the nirnita-§astra and how to ascertain the conclusions from
the teaching of a first-class guru]. If he is absolutely incapable of doing so because of unavoidable activities such as
sleep, he should recommence [his engagement in learning and so on immediately after his sleep and so on].

40 Nyaya-sudha: dvi-vidham $astram nirpitam nirnetavyam ca. tatrGdyam brahma-siatradikam, dvitiyam vedadikam. tatra
nirnitasya sravanddikam samdcaret. sarva-jiianam siddhantanusdarena yo nirnayam janati tasmat. idamu ktam bhavati.
mukhyasya guroh prathamam alabhe ‘pi na Sravanady-abhavapattih. amukhyad api guros tad-upapatteh. tatra mukhyavad
amukhyasyatigahana-vedadi-vyakhyana-samarthyabhave 'pi nirnita-vyakhyanam upapadyata eva. na ca nirnita-sastrasyapi
vyakhyana-vipratipattyabhiprayo duradhigama iti vacyam. sarva-jia-pranitopdya-granthanusarenamukhyasydpi guros tad-
avagama-sambhavat. evam camukhye Sravanadav anusthite mukhyo 'pi gurur labhyata iti.

41 Nyaya-sudha: sarva-jfiasya guroh Sravanddy-arigatve, tad-abhdve Ssravanddy-abhdva eva kuto nangikriyate, kim

anenamukhyena sravanadind. sarva-jiia-guru-praptis tu punyopacayenapi bhavisyatity ata aha: sravanaditi.
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EXPLANATION: The Srutis and Smrtis convey this teaching. Therefore, one must someone how or other constantly
execute this process of learning and so on, under the direction of a non-first-class guru. It is unreasonable to speculate
that one should not do so just because he does not have the excellent direction of an all-knowing [first-class] guru.*

This is what the Acarya wants to convey: The Srutis that instruct one to continually engage in this process of learning
and so on are not unreasonable. They are like the scriptural injunctions that one should perform the Agnihotra sacrifice
in the evening and in the morning [every day], even though it is very much possible that the performer can undergo a
health crisis and so on [which prevent him from occasionally performing the Agnihotra sacrifice at the stipulated
times].*?

“If one does not have [such a second-class] guru who knows how to ascertain [the conclusions of the entire body of
Vedic knowledge by following the teachings of the first-class guru], should one desist from engaging in the process of

learning and so on?”
No. This is stated by the Acarya as follows:*

abhave nirnaya-jfiasya sac-chastrany eva sarvada
srnuyad yadi saj-jfiana-pracuryam upalabhyate

In the absence of a [second-class] guru who knows how to ascertain [the conclusions of the entire body of Vedic
knowledge by following the teachings of the first-class guru], one should constantly learn the Vaisnava scriptures,
and only them, from one who has more authentic knowledge and understanding than himself, if such a person is
available.

EXPLANATION. In the absence of a [second-class guru] who knows how to ascertain, one should somehow or other

and constantly learn the Vaisnava scriptures, and only them, and understand them [properly] too.

To learn the Vedas and other nirnetavya-sastras, an all-knowing [first-class] guru is needed. For the purpose of learning
the nirnita-$astras, a guru who knows how to ascertain is as good as the all-knowing guru. In the absence of both of
them, one should learn and understand the Vaisnava scriptures, not the non-Vaisnava scriptures, from one who has
more authentic knowledge and so on than oneself, if such a person is available, but not from one who has lesser
authentic knowledge and so on than oneself, because that would be useless. It is implied that one should not engage in

[indiscriminate] learning and so on.*

42 Nyaya-sudha: santi tavat sarvada sSravanddikam kartavyam ksanam api na tydjyam ity evam-arthah sruti-smrtayah
svadhyadyapravacane eveti nako maudgalya ity-adyah. tatra ca sarva-jfio gurur angam. tad-alabhe tu gune tv anyayya-kalpanam
iti nyayena yadrsa-tadrsam api sravanadikam karyam evetiti bhavah.

43 Nyaya-sudha: ayam abhiprayah. yatha sdyam pratar agnihotram juhotity-adi-vidhayah sannipatady-upaplava-sambhave ‘pi
nanupapannas tatha prakrte ‘piti.

4 Nyaya-sudha: nirnaya-jiiasya guror abhéve kim sravanady-abhava eva, nety aha: abhdva iti.

45 With which one can attain a first-class guru in the future. Nyaya-sudha: nirnaya-jfiasya guror abhave ‘pi yadrsa-tadrsat sarvada
Srnuyat. manvita ca. vedadi-Sravane sarva-jiio gurur apeksitah. tad-itara-sravane tu nirnaya-jiiah sarva-jiia-kalpah. dvayor abhave
'pi sSravanadikam ced anustheyam tadasacchastranam iti pratitih syat. atah sac-chastrany evety uktam. yadrsa-tadrsat srnuyad ity
anendti-prasaktau satyam daha: yaditi. yadi tasmin puruse svapeksayd samyag-jidnadi-pracuryam upalabhyate, tarhi tatah
Srnuyat. na tv adhamat, vaiyarthyat. na hy adrsta-matrartham sravanadikam iti bhavah.

-16-



“If there is no possibility of [hearing] an explanation of the Vaisnava scriptures from a man who is superior to him [in
authentic knowledge and understanding of them], should one desist from learning and so on?”

Anticipating this, the Acarya says:*

mahadbhyo visnu-bhaktebhyo yatha-sakti ca sarsayan
chindyat svato "dhikabhave svayam eva samabhyaset

[If that is not possible], he should, to the best of his ability, dispel his doubts by consulting many devotees of Lord
Visnu who surpass him [in devotion and other such qualities]. If there is none superior to him [in either of these two

ways], he should engage in such studies by himself.

EXPLANATION. One can be superior to another not just in terms of having more authentic knowledge and
understanding, but in terms of qualities too — qualities such as devotion to Lord Visnu. In this context, “doubts”
include ignorance and misconceptions too. Eradication of doubts, ignorance and misconceptions is the result of
engaging in the process of learning and so on. “To the best of his ability” indicates that one should learn and understand

various parts [of the Vaisnava scriptures] to whatever extent it is possible for him.*

11. TANTRA-SARA-SANGRAHA ON GURUS*
Tantra-sara-sangraha 4.106, 126-129

smrtva gururm piurva-gurum adi-mila-gurims tatha
devatam vasudevam ca vidyabhyasi tu siddhibhak

One who practices the vidya [taught in the scriptures] attains success by remembering and offering his respectful
obeisances unto his guru, his predecessor guru, adi-guru, miila-gurus, the presiding deity of that vidya and Lord
Vasudeva.

COMMENT: Here “his guru” means “his guru who taught him the vidya.” According to some, this also includes all of
[his] other gurus. “His predecessor guru” means “the guru of his guru” “Adi-guru” refers to the revered Sri
Anandatirtha [Madhvacarya]. “Mila-guru” refers to the seven gurus from Vyasa to Nardyana mentioned in the
Paficaratra: Vyasa, Bharati, Vani, Vidhi, Vayu, Rama and Narayana. “Vasudeva” refers to Krsna, the son of Vasudeva.

pratimokta-laksanair yavad-yukta acarya uttamah

sarva-vit tapasa yukta dajaa-sakti-yuto hareh

The first-class acarya has the following qualities: he is fully endowed with the auspicious physical features meant to
be in authentic deities [as per the scripture], he knows all [the scriptures], he is [always] engaged in austerities and

knows the direct meaning of Lord Hari’s orders.

46 Nyaya-sudha: svato ‘dhikasya purusasya prabandhena vydakhyandsambhave kim Sravanddy-abhéva evety akanksayam éha:
mahadbhya iti.

47 Nyaya-sudha: svato mahadbhyo, mahattvarh ca na saj-jiana-matrena kintu visnu-bhakty-adi-qunais cety uktam
visnubhaktebhya iti. samsayan ajiiana-viparyayams ceti sravanadi-phalam uktam. ekasmat prabandhena sravanady-asambhave
‘pi bahubhyo mahadbhyo yatha-sakti yatha-sambhavam ekaika-desa-sravanadikam api kuryad eva.

48 Tantra-sara-sangraha is a manual of Deity worship by $ri Madhvacarya.
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COMMENT: The auspicious physical features (laksanas) in this context are those that are noted in the third chapter [of
Tantra-sara-sangraha]. The thirty-two auspicious features [referred to elsewhere and found in the bodies of great
personalities] are to be included herewith because [the authority] Sri Visnutirtha states that the first-class guru has
these features.” “He knows all [the scriptures]” in the sense that he has a sharp understanding of the scriptures [even]
without learning them [in his current life]. Lord Hari’s orders are the Sruti and Smrti scriptures, that is, the five Vedas.

yavad-bhaktah yatha-labdhair gunair yukto hi vaisnavah
guruh sat-sampradaya-jiias taratamyena siddhidah

[In the absence of such a first-class guru], a guru who is a Vaisnava, who is sufficiently devoted [to the Supreme Lord],
who has qualities appropriate to that degree of devotion and who is learned in [the teachings of] the Vaisnava-

sampradaya bestows success in degrees.

COMMENT: The expression “sufficiently devoted” should be understood in relation to the extent of one’s qualification

for advancement in spiritual life. “Bestows success in degrees” is explained [in the first line of the following verse].

uttamad uttama siddhir dharma-moksadisu sphuta

tasmad uttama acarye labdhe nato *varam vrajet

First-class success among dharma, moksa and so on is clearly manifested from a first-class [guru]. Therefore, when

one has attained a first-class acarya as his instructor, one should not go to [an acarya who is] inferior to his acarya.

COMMENT. The reason for the prohibition in the second half of the verse is stated in the scriptural text — guru-

mantra-parityagi rauravarh narakam vrajet: “One who abandons one’s guru and mantra will go to the hell Raurava.”

ekasya Sisyatar prapya tad-ajiiam na vina samam
avaraw va vrajed ucca-gunas cen naiva dusyati

Having become a $isya of one, he should not go to one who is equal to his guru without his order. Nor should be go

to one who is inferior to his guru. If he attains a guru who is superior to his guru, he does not become an offender.

12. AN INFERIOR AS ONE’S GURU
Mahabharata-tatparya-nirnaya 1.124

svavaranam gurutvarm tu bhavet karanatah kvacit
maryadarthar te pi ptijya na tu yadvat paro guruh
ity etat paficaratroktam puranesv anumoditam

Sometimes, on account of special reasons, someone who is inferior may become a guru. They should also be honored
with due respect, although not as much as to the one who is really superior. Paficaratra mentions this, which is

supported in the Puranas.

3 The quote from Sri Visnutirtha, as excerpted from the commentary, is: dva-trimsal-laksanair yukto gurur uttama isyate.
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13. WHAT DOES “SUPERIOR” MEAN IN THIS CONTEXT?
Aitareyopanisad-bhasya 3.2

acaryam eva tam vidyad gunair yah svatmano “dhikah
One should know that one who is superior to himself in spiritual qualities is an acarya.

14. WHO NEEDS MULTIPLE GURUS AND WHO DOESN’T?
Excerpt from Bhagavata-tatparya 11.9.31

ekasmat tu guror jiianam jayate naiva kasyacit
ekasmad eva jayeta yogyad brahma-padasya tu

[In general, complete] knowledge [necessary for attaining liberation] does not arise from a single guru. However, [as

an exception], it may arise from a single guru if that guru is qualified to occupy the post of Caturmukha Brahma.*

15. CONDITIONS FOR SUCCESS IN DIKSA OR SIKSA
Bhagavata-tatparya 6.8.42

“guru-sisyayor ayogyatvad guru-vrtter apurtitah, aprasadad guror vidya na yathokta-phala-prada” iti ca.
“vidyah karmani ca sada guroh praptah phalapradah, anyatha naiva phaladah prasannoktah phalapradah”
iti tantra-sare.

“Vidya or the method of meditation [taught by a guru to a §isya] does not produce the predicted results when (1) the
guru and/or the $isya is unqualified, (2) the [$isya’s] service to the guru is incomplete, or (3) the guru is unhappy
[with the Sisya].”

“When methods of meditation and duties are taught by a guru, they always produce the [predicted] results, never
otherwise. When they are taught [by the guru] in happiness, they produce the [predicted] results.” (Tantra-sara)

16. THE MEANING OF “ACARYA-DEVO BHAVA”
Bhagavata-tatparya 7.11.29

“harir asmin sthita iti strinam bhartari bhavana, Sisyanam ca gurau nityam Studranarm brahmanadisu,

bhrtyanam svamini tatha hari-bhava udiritah” iti ca.

It is also said: “The constant contemplation — ‘Lord Hari is present in him’ — by wives regarding their husband, by
Sisyas regarding their guru, by $uidras regarding a brahmana, ksatriya or vaisya, and by servants regarding their

master — is what is meant by ‘considering him to be Lord Hari.”>!

50 This is part of a larger quote which ends with iti guru-viveke.

51|n his Sanskrit edition of the collected writings of Sri Madhvacarya, ST Vyasanakere Prabhanjanacharya, one of the contemporary
authorities in Tattva-vada, writes — anena acarya-devo bhava ity-ader artho ‘py ukta iti jieyam: “It should be understood that the
[intended] meaning of statements such as dcarya-devo bhava has been presented here.” Acdrya-devo bhava (Taittiriya Upanisad
1.23) means “Accept your acarya as God.”

-19-



APPENDIX

A tabulated summary of the discussion on when change of gurus is permitted

# | Does the second guru | Has the second | Is the second guru Can the $isya Does the $isya need to
bestow his full guru come by superior or equal | give up his first take permission from
blessings, kindness | his own accord | or inferior to the | guruand accept the first guru before
and affection to the to the sisya? first guru of the the second accepting the second
gisya? gisya? guru? guru?
1 yes yes superior yes no
that is up to the
2 yes yes equal . yes
Sisya
3 yes yes inferior no not applicable
4 yes no superior no not applicable
5 yes no equal no not applicable
6 yes no inferior no not applicable
7 no yes superior no not applicable
8 no yes equal no not applicable
9 no yes inferior no not applicable
10 no no superior no not applicable
11 no no equal no not applicable
12 no no inferior no not applicable
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PART 2
TATTVAVADI PRACTICES CONCERNING GURUS AND SISYAS

Annotated summaries of interviews with Tattvavadi scholars

On 11 and 13 June 2025, we had the opportunity to interview three reputed and established Tattvavadi scholars on the
practices concerning gurus and $isyas in the Tattvavadi community. The interviews were in English and recorded. We

present herewith summaries of those interviews along with our annotations, which appear in footnotes.

ACHARYA VEERANARAYANA NK PANDURANGI

interviewed on 11 June 2025

at Poornaprajna Vidyapeetham, Bengaluru

Acharya Veeranarayana Pandurangi is a Vedic scholar living in Bengaluru. Born in the year 1973, he studied at
Poornaprajna Vidyapeetha under the tutelage of Sri Visvesa Tirtha Swami and Prof. Prahladachar (now Sri Vidyasrisa
Tirtha), Prof Hayavadana Puranika, Prof. G. Guruvenktacharya (Now Sri Suvidyendra Tirtha), Prof. A Haridasa Bhat,
Pandit Maddulapalli Manikya Shastri, Pandit Martand Deekshit, etc. He holds the Vidvad-uttama degree in Navya Nyaya
and Dvaita Vedanta, a Vidvan-madhyama degree in Purva Mimamsa, a Master of Arts degree in Sahitya and two PhDs
— one in Dvaita Vedanta from Rashtriya Sanskrit Sansthan (New Delhi), and one in Navya Nyaya from Rashtriya
Sanskrit Vidyapeetha (Tirupati). From 1995 to 1999, he served as a lecturer of Navya Nyaya at the Poornaprajna
Vidyapeetha, Bangalore. From 1999 to 2005, he was a researcher at the French Institute of Pondicherry. From 2005, he
was an associate professor in the Department of Darshana and from 2007 the Dean of that department at the Jagadguru
Ramanandacharya Rajasthan Sanskrit University, Jaipur. At present he is a professor and dean of Vedanta at Karnataka
Sanskrit University, Bangalore. He was awarded the Maharshi Badrayan Vyas Award for Sanskrit by Pratibha Patil, the
then President of India, in 2011. He has also received other awards. Pandurangi has authored and edited eight books
(including an ongoing Sanskrit commentary on the Rg Veda) and more than twenty papers. His research interests are Vedic
studies, Indian Logic, Dvaita Vedanta, Purva-mimamsa, Ancient Indian History and Machine translation. With Sri
Shrinivas Varkhedi, he co-founded Bharatiya Vidvat Parishat, a worldwide group of more than 2,000 Sanskrit scholars, in
2009.

1. Hari will operate through the guru [to help the $isya].

2. If a guru is unreliable, one has to go to more deserving gurus as we learn from the [Upanisadic descriptions of]

Satyakama and Upakosala.

3. The gurus who told their disciples to accept gurus better than them and so on, as quoted by Madhvacarya in Brahma-
sttra-bhasya 3.3.46, were liberal — they were not ordinary mortals like us — they were rsis. They were great people. If
you have any doubt, you should follow them [and eradicate your doubt].
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4. Even if the gurus are inferior to one, they should still be worshipped, though not to the extent as gurus who are
superior to one. This is noted in Mahabharata-tatparya-nirnaya. But will such a $isya progress? Yes, and that will happen
according to his yogyata [fitness].

5. Among all the different types of diksas, sannyasa-diksa is the highest in the Madhva tradition because the sannyasi
is filled with most tejas [spiritual prowess].

6. Even if a pithadhipati [head of the matha] is not as great as his guru, the fact that his guru bestowed anugraha [mercy]
upon him and appointed him as pithadhipati must be accepted, and he should be given the honor due to him because
he has received his guru’s anugraha.

7. Even though Madhvacarya has given such a great lineage, sometimes there is not that much of a capable person, but
still the guru-sisya-parampara is followed. Otherwise, if one does not accept a guru, everybody will be free [to do
whatever he wants and make no spiritual progress]. That is why all the Madhvas are united despite whatever disputes

might be between them — everybody accepts Madhvacarya and nobody dares to go against the words of Madhvacarya.

Questions and answers

1. What if the guru is unreliable?

Acyutapreksa was unreliable. Still, Madhvacarya accepted him as his guru and took sannyasa from him even though
the latter engaged in Advaitic dhyana. Acyutapreksa had several arguments with Madhvacarya for a number of years,
after which he submitted to Sri Madhva. Now, why did Madhvacarya take sannyasa-diksa from him? He could have
taken from Vyasa Himself. (He could talk to Vyasa.) Still, he took sannyasa-diksa from Acyutapreksa only.

2. But how can one change a sinless guru? Does that actually happen in the history of the Tattvavadi line? Have you seen
it in your own eyes? Is it not considered an aparadha? Madhvacarya says that there is nothing wrong in changing [from a

guru to a superior guru under certain constraints] 32

Madhvacarya is very practical and realistic in this regard. Yes, such a change does take place. I have seen it also applied.
Non-sannyasis or general devotees also change their guru when they come across a much greater guru [like a sannyasi
or a pithadhipati-sannyasi]. It is not considered an offense. My lineage has been disciples of Uttaradi Matha and I also
received some mantras from there, but I studied here [at Parnaprajiia Vidyapitha which is under the Pejawar Matha]
and accepted [this Vidyapitha’s founder] Sri Vi§ves$vara Tirtha as my guru. However, Uttaradi Matha’s guru requested
that I follow the practices of that Matha. So, change of a guru is not uncommon. Sisyas of one Matha might study in
another Matha.

3. What if a disciple develops a concept that his guru is better than Madhvacarya?

Then he should be able to show that that is the case [to the Madhva community]. Everything is based on $astra and
logic.

52 Nyaya-vivarana (3.3.28): na cottama-guru-svikararthatvena prapta-santyaga-nimitta-dosah. tatra dose manabhavat.
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4. But ultimately is it not the apauruseya Veda that is the highest authority?

Yes. We accept Madhvacarya as our guru but the ultimate acarya is Vyasadeva who is following the Veda. Madhvacarya
is a follower of the Vedic teachings and maryada. No logic can refute it. We follow Madhvacarya not because of simple
belief, but because we are convinced that Madhvacarya represents the real intentions of Vedavyasa on the basis of $astra
and [the logical presentation found in] Nyaya-sudha and so on. And Madhvacarya is himself saying that he is not saying
anything new — he is repeating Vedavyasa — and he always gives a pramana.

5. Occasionally, we come across the expression “niyata-guru” [in Tattva-vadi circles]. What does it mean?

It refers to the eternal guru [of the $isya]. We have some twenty teachers at our Vidyapitha, teaching various subjects,
and they are all gurus [for the students here]. Even I took diksa from Sri Vi§veévara Tirtha Swamiji, but whether he is

my niyata-guru or not, only he will reveal after aparoksa-jiiana [spiritual realization] arises in me.

Rtvikism and the Madhva-parampara

The most important point to take into consideration is that the guru should keep the [particular prospective] $isya in
mind before teaching that person. He should be pleased to teach him. That sankalpa [determination] should be there
[in the mind of that guru]. That is not possible in this system.

After the acarya becomes aprakata [unmanifest], are you able to hear his upadesa [or instructions for you]? Lord Krsna
is always living, Sri Madhvacarya is always living, Sri Vi§ve$vara Tirtha is also there [in an unmanifest state now]. But
they are not physically living. Can you hear their [particular] upadesa [for you]? No. Therefore, you require a guru-$isya

parampara.

Before Madhvacarya’s appearance, his predecessors experienced great persecution. But somehow or other they wanted
to preserve the [physically living] guru-S§isya mantra-parampara tradition. They could have easily given up that
tradition. But to the extent of even disguising themselves as Mayavadis in order to survive the onslaught [of the
Mayavadis], they strove very hard to preserve the mantra-parampara tradition of [physically living] gurus and $isyas.

They strove very hard to preserve that particular tradition.

VIDVAN P. VINAYACHARYA

interviewed on 11 June 2025

at Karnataka Samskrit University, Bengaluru

Vidvan P. Vinayacharya (aged 43 at the time of the interview) lives in Bengaluru. In addition to his accredited studies in
certain aspects of computing, he holds an MA in Sanskrit and a PhD from the University of Mysore. His thesis was a critical
study of the examination of the Sruti texts in Sri Vyasatirtha’s Nyayamrta. He has a Vidvad degree in Dvaita Vedanta and
a DLitt from Kavikulaguru Kalidasa University, Nagpur. He has twenty years of teaching experience and is a MPhil and
PhD guide at Karnataka Sanskrit University. He was a post-doctoral research fellow on pramana-mimansa (a comparative
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analysis of knowledge and its means in Indian philosophy). The World Forum of Vyasaraja Devotees has awarded him the
title “Vyasaraja Seva Dhurandhara.” He has written a number of research papers and a few books including a fine English
exposition of Sri Madhva’s Prapasica-mithyatvanumana-khandana that also contains the arguments in modern symbolic
logic. More recently, he has begun the mammoth task of translating the collected writings of Sri Madhvacarya (the “Sarva-
milla”) into English with a fresh English commentary and a critical study summarizing the voluminous Sanskrit
commentaries on these writings in English. In this manner, he has already translated Tattva-sankhyana, Tattva-viveka,
Pramana-laksana, Katha-laksana, I$a Upanisad-bhasya, Kena Upanisad-bhasya and Prasna Upanisad-bhasya. He is the
Assistant Professor and Head of Department of Vedanta as well as the Principal of the Samskrit College in Karnataka

Samskrit University.
1. In the Madhva tradition, there are situations where one accepts an additional guru:

(a) For an academic purpose, for the sake of learning more and more $astras. For example, Sri Vyasaraja refers to
Brahmanya Tirtha as his guru and Laksmi Narayana Tirtha (Sripadaraja) as his vidya-guru [teacher]. Vyasa Tirtha
traveled about 150 km to Sripadaraja’s place to learn from him certain advanced texts for several years, and then he
went to Karici for debates. If there is an advanced text of Nyaya or Vyakarana, one has to learn it [from one who is more
competent in the subject].

(b) To ensure succession of a branch in the monastic order, that is, to continue the lineage of a particular branch. At
times they would take up the parampara of a different guru when there is a need, for instance, in the life of Vijayindra
Tirtha. Vijayindra Tirtha was formerly Visnu Tirtha and was both a vidya-$isya [student] and an asrama-$isya [disciple]
of Sri Vyasa Tirtha — actually, he was ordained by Vyasa Tirtha to be his successor. At that time, there was a Surendra
Tirtha who belonged to a different branch and who did not have a [competent] successor. He was a close friend of Vyasa
Tirtha and so he asked Vyasa Tirtha to give him Visnu Tirtha so that he could be made Surendra Tirtha’s successor.
Vyasa Tirtha agreed, after which Surendra Tirtha changed Visnu Tirtha’s name to Vijayindra Tirtha and made him his
successor. This Vijayindra Tirtha was the guru of the guru of Raghavendra Tirtha. So, if the guru of a branch is old and
does not find a good successor, then he would consider, “Why not borrow a successor from another matha?” Vijayindra
Tirtha in his writings salutes Vyasa Tirtha even though he identifies himself as Vijayindra Tirtha and not as Visnu
Tirtha.

1.3 You cannot take the same mantra from more

(c) To get another mantra, [to worship another form of Lord Visnu
than one person among the followers of Madhvacarya, because such an action will result in a very devious aparadha [to

the first mantra-guru].

2. Change of guru for the sake of vidya, as set out in the Brahma-sitra-bhasya 3.3.46-47, is very much permitted, and
it does happen very often [in the Madhva community]. One goes to many vidya-gurus to learn various $astras and thus
continue one’s studies. There is no doubt about it. So the tradition indicated in the Pausyayana Sruti in Brahma-siitra-

bhasya 3.3.47 is very much in practice in the Madhva community even today.

3. The demarcation between mantra-diksa [mantra initiation] and $astra-vidya [scriptural study] is sharp nowadays,
but it was not always so in the past. Learning the Bhagavata [from a competent teacher] is as good as receipt of a mantra
because the study of the Bhagavata was not academic; it was like taking mantra-diksa — it might not be an actual bija-
mantra [or seed-mantra for mantra-japa], but the first sloka of the Bhagavata is like a mantra — and so you have to

53 This is allowed in the Madhva tradition.
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treat it like a mantra. That was how it was in the past, even as far as 2,000 years back. But nowadays we may be studying
the Bhagavata by approaching Vinayacharya or someone else online — these things do happen because we accept it
more as an academic text nowadays, (of course, with devotion). In the Ramanujacarya-sampradaya, regarding their
[concept of]] prapatti-guru: the vidya, mantra and prapatti do not seem to be demarcated compartments. But today in
our Madhva lineages, vidya refers to academic studies, but it is not comparable to mantra-diksa to that extent [as in the

Ramanuja-sampradaya].

4. But sannyasa-asrama-diksa is considered the highest diksa because sannyasa-asrama is the highest asrama. The
sannyasa-asrama-guru helps in attaining self-realization; therefore, he is accepted as the svariipoddharaka-guru [the
guru who reveals one’s self]. After accepting pranava [ormkara] from one sannyasa-guru, one doesn’t take it again from
anyone else. But sannyasis are expected to do more fasting. All Tattva-vadis, not just sannyasis, do complete nirjala
fasting for every ekadasi from the age of seven and when there is a mixed ekadasi, such fasting is for 48 hours to cover
both the tithis [that have been mixed]. Beyond that, sannyasis have to do additional full nirjala fasting for every grahana
[eclipse], etc. On other days, the sannyasis can eat only once a day and are served in only one serving — no second
servings, etc. These very austere practices are going on even now. They are accustomed to such full fasts. A sannyasi
who is very old, sick and unable to do such fasts will make a disciple of his a pithadhipati and move out of the scene,
and he would probably be given some fruits, but that is only done separately and unofficially. The sannyasis are also
expected to do a lot of japa. All of this is known to one who is thinking of taking sannyasa. This is common knowledge.

Therefore, they are venerated and worshipped — for a good reason.

5. In addition to all this, sannyasis should be studying and teaching. And all salutations and credit goes to Sri Vi§ves$vara
Tirtha (of course, to his guru Sri Vidyamanya Tirtha also) for bringing this to the forefront. Sri Vi§vesvara Tirtha wanted
to have an arrangement to test the scholarship of the prospective pithadhipati, to see if he has sufficiently studied and
understood the Sarva-mila, Nyaya-sudha and other primary texts.** He incorporated this arrangement into a sort of
unwritten constitution for the Mathas of the Madhva fold. (He also wanted to literally incorporate it into a written
constitution.) Within his circle, he managed to bring about this arrangement. In this context, study of the Sarva-mila
can refer to studying the original text under a guru with a self-study of the commentaries or a quick study of some
portions and longer study of other portions — it depends on the guru and $isya. If the Sisya is a nyaya-inclined person,
his study of Nyaya-sudha will be fast and his study of Bhagavata and Bhagavata-tatparya will be slow.” If he is a
prameya-inclined person, his study of Bhagavata and Bhagavata-tatparya will be fast and his study of Nyaya-sudha will

be slow.*®

6. One’s real guru is his niyata-guru (“the guru ordained for him”), who inculcates the $isya and brings about his direct
realization of the spiritual form of Lord Narayana (bimbaparoksa). Such inculcation can be in the form of mantra-diksa
or §astra-vidya [in this or some later life, whenever the $isya is ready]. Some of the conversations that take place in the
course of such vidya are reflected in the Upanisads. For instance, in the Kena Upanisad Brahma teaches Rudra [about
the Supreme Lord Visnu]; actually, in this instance, it is a mantra, and it is actually forbidden to be studied in a [mere]

academic fashion, even though that is what may be going on today.

54 Sarva-miila refers all the all the writings of SrT Madhvacarya — they constitute their foundational texts. Nyaya-sudha is a famous
commentary by Sri Jayatirtha on Sri Madhva’s second explanation to the Vedanta-sitra.

55 “Nyaya-inclined” means “inclined to grasp logical arguments.”
56 “Prameya-inclined” means “inclined to study various facts.”

-25-



7. It is a fact that Madhvacarya is the unrivalled and supreme authority. Yes, the $isyas cannot think that their gurus are
as good as Madhviacarya or better than him — that is not acceptable to the Madhva community. But the intervening
gurus are also given due respect. One’s parama-gurus, praparama-gurus are also given more respect because they are
elderly and more experienced.” Besides, I might be in a family which has taken initiation from a particular Matha and
I might go and learn from another Matha, but I do not disrespect the guru from whom I had taken a mantra.

Questions and answers

1. When the Sisya is accepting an additional guru, he is not changing his guru — he is purely accepting an additional guru
for Bhagavat-seva. He is not considering if the second guru is more advanced than the first guru or if the second guru is
equally advanced as the first guru, etc. So what to make of this?

Though there is reference [to change of gurus] in the Upanisads, in the present times there is a practical problem about
saying that a second guru is superior to a first guru. If the first guru is very large-hearted, he might say that the second
guru is equal to him. But, [in general], to say that the second guru is superior to the first guru sounds very disturbing,
and by social etiquette it is objectionable to speak in that manner. So such statements are not made in the Madhva
community [nowadays] because nobody [in the community] would accept them.

2. Are there liberal souls in the Tattva-vadi community who encourage their Sisyas to go forward to learn more from other
[and superior] vidyd-gurus [as set out in the Pausydyana Sruti]?

Yes, there are such liberal souls in the community.

Education

1. In the Northern Branch of the Sri Vaisnava community, four primary writings beginning with Sri-bhasya are, ideally,
meant to be carefully and thoroughly studied [in the languages in which they are written] under competent gurus. Do you

have such a concept of a certain set of books to be carefully studied in this manner in the Tattva-vadi community?

[Yes, that is] the Sarva-mila, particularly [Brahma-sitra-bhasya and then Anuvyakhyana with] Nyaya-sudha.

Of course, the times have changed, but at least until 200 years back, study of the entire Sarva-mala and Nyaya-sudha
was going on. Since then, there have been a lot of [political] disturbances, and the social [and economic] conditions of
India [also] changed. Over the generations, the [brahmanas’] lands were usurped and so the boys had to work to bring
money for the families. So spiritual and scholastic pursuits could only be undertaken during their free time.

2. As of now (2025), what would bright, self-motivated [and deserving] students [of the Madhva community] be taught?

If they are more spiritually (rather than scholastically) inclined, may be the entirety of Tantra-sara-sangraha, or the
entirety of Bhagavata with Bhagavata-tatparya.®®

57 “Parama-gurus” are gurus of one’s gurus. “Praparama-gurus” are gurus of gurus of one’s gurus.
58 Tantra-sara-sangraha is Madhvacarya’s summary of the Paficaratrika process of Deity worship.
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3. How are they actually taught?

Privately. If there are two, they can form a group.

4. Do you teach such a small number of students like that?

We teach even a single student. Why not? If a single person comes [for education], why should we deprive him? He
might be a highly elevated soul. We have no right to deprive him of this.

5. And for such private education of such students, do you teach in the Sastric way, without taking any money?

Of course, no money at all.

For whatever $astras I have studied up to this day in accordance with the traditional practices, I have not paid a single
rupee as a fee — nih$ulka in the real sense. Daksina is something else, but no fee. In fact, in the Vidyapitha, they would
give [the vidyarthis] clothing, residence, food and proper education for fourteen years, till they formally graduate from
traditional education. It is a practice to teach Anuvyakhyana and Nyaya-sudha as the culminating text [after Brahma-
sttra-bhasya].

6. Do they study the entirety of Sarva-miila [in the Madhva Vidyapithas]?

Some portions would be taught and some left for self-study. At least the first chapter of Visnu-tattva-vinirnaya would
be taught. A part of Mahabharata-tatparya-nirnaya also. There would not be enough time to teach the entire Sarva-
milla word for word in fourteen years because the boys are taught vyakarana, mantra, paurohitya, discoursing skills,
some computer usage, etc. and they sit for a formal examination from this university so that they don't experience any
hindrance in the future. These are considered from various perspectives.

Besides this, the Vidyapithas also have slightly differing syllabuses. Some concentrate more on Nyaya-sudha, some
concentrate more on the Bhasya, something like that. [At the end of their education], they would conduct a ceremony
qualifying them as vidvans, and after that the Swamiji who is the head of the institution would arrange for their
marriages, give them residence, take care of their medical facilities, and take care of their children. Thus they would be
protected by the Matha.

7. Does this happen in all the three big Gurukulas or Vidyapithas [in the Madhva community]?

Yes. And the students [who have graduated from there] in turn contribute to these educational institutions by teaching.
Thus, they would become gurus there and teach their disciples without taking any fee. This is the ancient Vaidika-
parampara [of scriptural education]. If they want to take sannyasa, they would be given sannyasa. If they want to execute
their duties to the parents and become a householder, they are told, “Please continue, but please be pious in household
life” So they get a strong philosophical basis. Of course, there are problems — how do you accommodate so many
students [who graduate in your institution]?
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The Guru-sarvabhauma Vidyapitha at Mantralayam publishes so many books, obviously with the help of these [young]
scholars whom they have nurtured [as their students]. They would get into it, form a team [to help in such publication
work] — free of cost. They are thus benefitted, the Matha is benefitted, and the children of these scholars are also put

in the same educational institution.

Additional gurus

1. So, in the life of a Madhva brahmana boy, he would be considering so many persons as his gurus. Is it not?
As vidya-gurus, yes.

The mantra that one receives should have been [previously] given [to the giver of the mantra] by spiritual order —
nobody can read it from a book and start chanting it. So, the boy’s gayatri-diksa-guru would be his father [who had
received it from his father and so on] and who might give him one or two other mantras. Of course, the boy might then
receive another mantra from someone else, generally not from a householder, unless that householder is a very great
acarya who is similar to a sannyasi and who can give a mantra that the boy’s own father is not eligible to give. Generally,
the father who wants his son to become elevated would probably take him to a saint, I mean, a sannyasi to get him the
mantra. That sannyasi would himself be chanting that mantra lakhs of times. I don't even dare to give a mantra to any
of my disciples.

2. What about the role of a tapta-mudra-data [the one who bestows tapta-mudra initiation]?

Madhvacarya mentions that tapta-mudra should be given by an acarya who is a very spiritually elevated Visnu-bhakta.
There is no actual reference in Sarva-miila that it should always be given by a monk (sannyasi) only, and more so, only
by a monk of your own Matha only, and that if you take tapta-mudra from a different Matha, you are engaged in guru-

droha — these concepts are not there at all. But, today, in practice these things are there.

Even at the time of Sri Vyasa Tirtha, there are some references that when he visited all places across India at the time of
his dig-vijaya [travel for philosophical victory], he saw that in some villages there were no Mathas or sannyasis.
However, normally there was a greatly learned scholar for the whole village. It seems that he gave such scholars
mudradhikara, the eligibility to grant tapta-mudra, “They might not be able to travel a long distance to receive it from
me. So I am giving you the adhikara to give it. You being a great acarya give the mudra and take them as your disciples.
When we come there after some time, we can see the situation.” He was so broad-minded, “You are yourself an acarya.
Why should I stop you from giving tapta-mudra?”

In Tirupati, he even gave the pujadhikara [back] to the Sri-Vaisnava line. He didn’t need to, considering the importance
of Tirupati. He could have arranged for his disciples to continue holding the right to worship [the Lord there]. But he

wouldn’t do it. Personalities like him and Purandara dasa were broad-minded and they saw a broader perspective.

3. In Sri-Vaisnavism, [the traditional pupils] seem to respect all of their acaryas, the one under whom they underwent the

ceremony of prapatti as well as the ones under whom they studied Sri-bhasya and other [important] texts.

It happens among us also because you cannot expect one guru to teach both Bhagavata and Nyaya-sudha equally well.

Bhagavata[-tatparya] is full of prameyas and you should have a lot of exposure to the prameya-granthas [in order to be
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able to teach the Bhagavata with Bhagavata-tatparya]. When he is teaching Nyaya-sudha, he should be very logically
oriented and sharp. I mean, we can't really expect the guru to be expert in both fields at the same level.

Naisthika-brahmacarya

1. In some other lines, there is a provision for naisthika-brahmacarya (lifelong brahmacarya). This provision is originally
from Manu-smrti and other Dharma-sastras. So one could be a lifelong brahmacari in their communities. Is that there in
the Madhva community? Is it allowed there?

Yes. It is there. My grandfather’s brother was like this.

2. Such a naisthika-brahmacari is filled with vairagya, vidya and bhagavad-bhakti. But for whatever reason, he does not

want to take sannyasa. Now, who will maintain him?

He will be self-maintained. My grandfather’s brother was in Nava Brindavana, a flood-prone island [in the Tungabhadra
River at Anegundi, near Hampi at Karnataka] for 49 years from 1935. He practiced severe austerity by controlling his
eating and maintained himself by the grace of God. Brahmacaris would [generally] not go to that extent, but they would

be living with their brothers or so, and enter into [deep] study [of the texts].

Sannyasis
1. After one takes sannyasa also, one is expected to study [the scriptures] under that sannydasa-asrama-guru. Is that so?
Yes. But they can go to other vidya-gurus also.

2. Would they learn from grhastha dacaryas also?

At times [when their sannyasa-asrama-guru is unavailable], yes. But [they would] not learn Vedanta, because only a
sannyasl has the adhikara to teach [another sannyasi Vedanta]. However learned a householder may be, he is still not a
practicing Vedantin per se — he is still in household practice, engaging in a lot of non-Vedantic activities.

3. Is this not in line with Sarnkara in this case?

Why not? It is not that only a sannyasi is eligible for moksa, but it will be ridiculous to arrange for a householder to
teach a sannyasi Vedanta. How can a householder who is attached to houses [and other temporary paraphernalia]

instruct a sannyasi, “You should become detached from everything! There is nothing eternal in this world!”?

4. Therefore, it was a matter of surprise to learn that after one takes sannydsa at a young age, he is engaged in studies for
ten years, generally under a grhastha. But what would he be studying?

From a grhastha acarya, he would be studying other $astras such as nyaya, vyakarana, [other areas of ] Sanskrit learning,

and, of course, portions of Vedantic texts that contain nyaya. For instance, there are portions of Nyaya-sudha that are
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very very logically oriented like apauruseyatva-vada. And if there is a good [grhastha] scholar who is teaching them,
he would study them from the logical point of view in an academic style.

But when it comes to the actual inculcation [of the teachings of Vedanta like] isavasyam idam sarvam yat ki ca
jagatyam jagat, tena tyaktena bhufijitha ma grdhah kasya svid dhanam, a householder does not have the right to teach
them to a sannyasi. His [sannyasa-]guru is very much alive [to teach him such teachings]; if he is not alive, he would
learn them from some other sannydasi. That is very much observed [in the Madhva community], I am very sure about
that.

A sannyasi learning the nyaya portions of Vedanta-granthas is actually an exception. He should actually go to another
sannyasi to learn these portions too, I mean texts such as Nyayamrta and Nyaya-sudha. If his sannyasa-guru or the
other sannyasi is not so much academically qualified to teach them, then bring in a good, very pious [grhastha] acarya
— only to provide [the young sannyasi] with academic inculcation, not for his spiritual [elevation].

5. What is included in “Vedanta” here?

Upanisad-bhasyas, Brahma-sutra-bhasya, Nyaya-sudha, Gita-bhasya [and Gita-tatparya], Bhagavata with Bhagavata-
tatparya, Mahabharata-tatparya-nirnaya, [etc.].

6. But where do these sannydasis have the time to teach [their sannyasi disciples] so much?
They should be having the time; that is their primary duty.
7. But they are in charge of institutions with large resources, etc.

That’s a problem. That’s a problem that they have to solve. They are tackling that [nowadays]. I would say that they
should lessen their burden of administration.

8. It was a matter of surprise for us to learn that Sri Vidyamanya Tirtha had himself taught the Brahma-siitra-bhasya and
Nyaya-sudha to some. The traditional system is that the texts should be read out word by word and explained [if needed]
in the vernacular language, and that when a student has a doubt, the teacher should stop and resolve that doubt fully
before continuing to teach. But in this manner, teaching the Brahma-sitra-bhasya itself would take a few years.

Yes. I think they would be teaching for about four to five hours per day. They should lessen their burdens of
administrative responsibilities by handing them over to some efficient and trustworthy grhastha disciple to handle the
[administrative affairs of the] Matha, take care of the finances, legal issues, etc.

9. Do all sannyasis become pithadhipatis? It doesn’t appear so.
There is a lesser number of sannyasis who do not become pithadhipatis.

During the time of Sri Vyasa Tirtha, it is said that he was accommodating one thousand sannyasi disciples and one lakh
householder scholarly dvija disciples with their families (which had twelve or so children in each family) in his Matha!
He protected them with accommodation, arrangements for food and so on so that they could study $astra. And only
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one of those sannyasi disciples would be come the pithadhipati. He would have actually sent his [sannyasi] $isyas to
different regions to propagate Tattvavada, where he would have established Mathas.

Mathas were places where students were taught. According to the lexicon Amara-kosa also, matha is a vidydrthi-nilaya,
a residence for students. A Matha is meant to be an educational institution, of course, with a temple, but not a temple
without an educational institution. That is the correct model. The education was also wholistic and spiritual — paja

was also taught [in the Matha].

Sannyasis not being pithadhipatis seem to have become exceptions. Nowadays sannyasa is also being given to some
with the written and signed precondition that they would not claim the right to become the next pithadhipati.

Niyata-guru

1. In the Sri-Vaisnava line, they say, “Even after I die, I want to attain service to my dacarya in Vaikuntha. Even in

Vaikuntha I need to serve my acarya.”
That concept is here also. In the state of liberation, there would be gurus [and §isyas serving them].
2. But then such a guru would be the niyata-guru [of that Sisya]?

Yes. This is his niyata-guru, who may or may not be his present guru.

3

SRI VYASANAKERE PRABHANJANACHARYA

interviewed on 13 June 2025

at his residence at Bengaluru

Sri Vyasakere Prabhanjanacharya (born in 1946) is an eminent scholar of the Tattva-vadi community. He obtained a BE
(Mechanical) degree from Mysore University, BA from Karnataka University, MA in Sanskrit from Bangalore University,
PhD from Rashtriya Sanskrit Vidyapeetha and a DLitt from Benaras Hindu University for his critical edition of
Madhvacarya’s Sarva-miila (which he first published in Devanagari, and then in Kannada and Telugu scripts). He was a
Professor of Sanskrit in various colleges and later became the Principal of Government First Grade College in Bengaluru.
However, he opted for voluntary retirement to concentrate on his writing and research work. He has published more than
a 100 books in Sanskrit from original manuscripts, more than 130 books in Kannada (many being translations of Sanskrit
works), and more than fifteen books in English (including a fine rendition of Madhva-vijaya as Life and Works of Sri
Madhvacarya). Twenty-eight of his publications have been translated into other languages (fourteen into Telugu, twelve
into Tamil, two into Hindi and four into Marathi). He has taught the Sarva-miila thrice, the Nyaya-sudha twice and the
Upanisads, Bhagavad-gita, Brahma-siitra and Bhagavata Purana, all with commentaries, several times. He has delivered
more than 30,000 lectures on these subjects. He has also founded organizations to research and propagate the teachings of
Sri Madhvacarya, and set up a Sanskrit manuscript library with more than 2,000 manuscripts from various parts of the
country. He has received four awards from the Government of Karnataka (1999, 2002, 2017 and 2024) and the President’s
Award of Certificate of Honour (2005). Between 1985 to 2022, he received thirty-three awards and twelve titles of respect
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from Madhva institutions, and a number of other awards from other institutions. He was also the President of the All-
India Philosophical Conference of the Akhila Bharata Madhva Sammelana held in Bengaluru in 1994 under the
organization of Sri Visvesvara Tirtha.

1. Even though Satyakama’s gurus were divine, he still went to his own guru for knowledge because he was the guru
prescribed for him [by God]. Satyakama knew that knowledge should only come from such a guru.

2. At an extraordinary and higher stage [of spiritual progress], diksa is of two types: (1) sannyasa-diksa and (2) pitha-
diksa. Pitha-diksa is for [appointing] a successor for a pitha.

3. The Mathadhipatis are expected to be 100% loyal to the teachings of Madhvacarya, and they are also seen to be so as
of now. When one becomes connected to one of the Mathas, we expect the prerequisites to be taken care of. When we
get into a government bus, we don’t check if the driver has a driving license because these prerequisites are taken care
of by the government. In an institutional setup, we expect the institution to take care of the prerequisites, but still we

need the guidance of some trustworthy superior(s) to help us choose a proper guru.

Questions and answers

1. Is the provision for change of gurus as set out in the Purva-vikalpa Adhikarana actually applied in the Tattva-vadi

community?
Yes, [that provision is] definitely applied.

But two considerations are there: (1) the prior permission of this guru is a prerequisite, (2) but if the new guru is
extraordinarily greater [than this guru], then no permission [from this guru] is required.

Say one is studying [a $astra] under one guru, but you get a guru who is better than him [for studying it], then you have
the option [to switch]. When you get a seat for a good college, you naturally leave the first college [in which you have
enrolled]. So in the laukika [sphere] also, that [option] is there, just to avoid risks. Even if one is already admitted [in a
college], there is a choice [to switch to another] — they deduct some fees and give the transfer certificate. Like that,
here also.

Mantra-diksa and Tapta-mudra-dharana

1. What about the mantra-diksa that grhasthas get in the Mathas?

That is also there, but studying and being convinced of Tattvavada is considered the real thing, not simply giving diksa
without knowing anything about the $isya or simply receiving diksa without knowing anything about the guru. After
listening to a speech or instruction, if one is convinced, “This is the real philosophy;” and he then wants to enter into [a
life based on] that philosophy, then initiation is necessary for that person. That counts a lot. One’s vidya-guru may or
may not be his mantra-diksa-guru.

2. What about the tapta-mudra-guru?
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Everyone is not allowed to give tapta-mudra. Only a person at the level of a paramaharsa is allowed to give tapta-
mudra-dharana-diksa. This is clearly stated by Vadiraja Swami in his Yukti-mallika. Nowadays, this is understood to
refer to a pithadhida-guru. Mantra-diksa is different — it can be gotten from anyone, from a grhastha also.

Many gurus

1. In the Ramanuja line, generally they take samasrayana and bhara-nyasa. So they generally have the concept, “He is my
guru for my whole life.” My guru, one guru, a singular guru for my whole life, not many, many, many gurus in a life. But
is it like that in Dvaita-siddhanta?

No. It is not like that [here].
The whole guru-parampara is there [for him]. The guru’s guru is also the guru of his prasisya [granddisciple].

In Dvaita-siddhanta, one may have many gurus. That is not a problem. But [the $isya] should make sure that there is
no dispute among those gurus [regarding him]. He may have other gurus, such as gurus for Vyakarana, Tarka and so
on. These are his vidya-gurus who might also give him mantra-diksa. But, in Tattvavada, the guru who is his Vedanta
guru is considered his guru [for spiritual progress]. The minimum qualification for becoming such a guru is that he

should be well learned in Vedanta.

2. In Tattvavada, if one has five different gurus, who will he follow?

Different gurus for different subjects: one guru for Vyakarana, one guru for Tarka, etc.
3. And for spiritual development, who will he listen to?

Only one guru, at a time, until he completes his course [of scriptural study], after which he can continue under his
guidance or opt for a new guru, with the permission of his present guru.

4. In the other lines, like in the Ramanuja, Nimbarka or Gaudiya lines, generally, the concept is that there is only one guru
for the Sisya for his whole life.

No, it is not at all like that [in Tattvavada] because his gurutva depends on his knowledge, and for knowledge you have
to study prescribed texts. Brahma-sttra-bhasya is the ultimate [text to be studied]. A guru who has himself not studied
the Brahma-siitra-bhasya cannot be a [competent] guru [for a $isya who wants to progress], even if he has given that
$isya a mantra-diksa. For that, one needs a proper guru who can guide the Sisya.

Just as there are different stages of education — primary school, high school, pre-university college — before going to

a university, there are different stages [of spiritual life] and there are different saintly gurus [for each of those stages].
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How can one [directly] go to the highest guru? That is impossible. How can one directly join a university without
knowing anything? That is not possible. At different stages, different gurus of different levels are appointed [by God’s
arrangement]. So, at any given point in time, there is only one guru for one subject.

5. Suppose there is a Sisya and he sees a [prospective] guru. Will he consider to what extent that guru represents
Madhvacarya’s teachings? Will he do this check?

Yes. That is very important. For this, one should take guidance from his mother, father and other [trustworthy]
superiors to help in choosing his guru.

6. So in reality the Sisya is listening to several authorities.

Yes, because he is a small person. Bhisma’s mother Ganga guided him to study under Paragurama. So, it is the parents’
responsibility to guide their children to select [a proper] guru.

7. So in the Mahabharata also, the Sisya has several gurus.

There are different gurus at different stages. At primary school there is the primary school teacher and while doing PhD
also there is the PhD guide.

So in the beginning, when one is entering into the path [of Tattvavada], there are parents and Mathas to guide one
because the $isya may not be able to deal with various subtle considerations. If one’s parents are not interested [in
following Madhvacarya], then help should be taken from other [trustworthy superiors] of such stature [as those
following Sri Madhva].

8. In the Ekadasa Skandha of the Bhagavata, there is the verse: tasmad gurum prapadyeta jijiasuh $reya uttamam. This

guru is the one who is helping in the Sisya’s paramarthika life. So, who is this in Tattvavada?

This is at a very high level. This only comes after [the $isya has developed] some [spiritual] maturity, not in the
beginning stage. After he commits himself, he becomes more and more involved, sacrificing everything for the sake of
[attaining spiritual] knowledge. At that stage one should be very careful in selecting a guru [who can guide him further].
Such a guru is, practically speaking, very difficult to find. [However, by then] the $isya should know how to seek out
such a guru, and at the same time such a guru would also be selective about giving his $iksa [to such a $isya]. For such
a guru to teach such a $isya, there is to be an examination of one year: nasamvatsara-vasine prabriiyat. That is said in
$astra. The $isya may be a grhastha or a sannyasi — that is not a point of consideration — but how much that $isya is
dedicated to knowledge with no commercial motives is what counts. Knowledge for the sake of knowledge. That is a
real $isya and the guru should also be like that, teaching for the sake of teaching, with no other motive.

The Bhagavata-tatparya (11.3.49) clearly says — pariksyaiva guruh Sisyar Sisyo 'pi gurum avrajet, anyathd narakayaiva
prayascittar guros tatha: “A guru should accept a $isya only after examining him. A $isya also should accept a guru only
after examining him. Otherwise, [the $isya] goes to hell and the guru has to do prayascitta” So the $isya has every right
to examine if his [prospective] guru is proper or not. At the same time, the guru has every right to examine if his
[prospective] $isya is proper in all respects. In the past, the tests were very severe. They would be impossible to pass in
the modern days. The $isya has to be competent to understand whom he should accept as his guru, be humble, pass the
tests of his prospective guru, and be willing to sacrifice everything for the sake of learning from his guru.
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Whom he should choose is irrespective of which Matha the guru is a part of. The guru’s Sama, dama and then knowledge
are meant to be taken into primary consideration. (Samo man-nisthata-buddheh dama indriya-nigrahah is stated in the
Ekadasa Skandha of Bhagavata and these are included in the meaning of atha in athato brahma-jijfiasa.) The guru’s
Matha is a matter of secondary consideration [in Tattvavada].

The sisya should know these things clearly [beforehand] just as we know about the universities we want to join or the
administrative posts we want to hold before we go for their respective entrance examinations.

Niyata-guru

1. But how does an ordinary sadhaka understand who his niyata-guru is?

That [consideration] does not come in at the beginning stage, it only comes in at a higher stage [of spiritual progress].
The guide for PhD is required only after one completes his post-graduation.

At this [beginning] stage, the consideration of whether to change one’s guru or not has no meaning at all; that is at the
final stage [of spiritual advancement]. [This sense of] the Parva-vikalpa Adhikarana is definitely not for those in the
preliminary stage. It is for those who have reached the stage wherein aparoksa-jiiana starts to come. That is a very
important point. Satyakama and Upakosala belong to that category [of aparoksa-jiianins]. One’s niyata-guru is his real

guru [for further spiritual advancement]. The superior guru guides [the Sisya].
2. For self-realization, one needs a guru. Isn’t it?

Yes, but that is not at the [preliminary] stage [of scriptural study]. That is at that [or final] stage. First §ravana [learning],
then manana [deliberation and understanding], and finally nididhyasana [meditation on the Supreme Lord]. The
niyata-guru will give the ultimate guidance on nididhyasana. Whatever he says will be final: he selects the mantra, he
selects the form of the Lord to worship, and he selects the place of worship of the Lord, just as Narada instructed Dhruva

to go to Madhuvana, etc. The term “guru” finally applies to that guru only.
3. But even in the lower stages . . .

That is for practical purposes. But [even then], not with total sacrifice [of oneself to the gurus at these stages]. They are
of relative importance, not absolute importance. One should sacrifice [oneself] as proportionate to the knowledge and
[spiritual] position of the guru, not more than that. [ At these stages], the guru should not expect [such total surrender
from the $isya] and the $isya should not give it also. These things are commonly understood, just like in modern

education also.
4. There are so many Sastra-vakyas saying that one’s guru is everything, etc.

Technically speaking, such a guru is that guru, the niyata-guru, the svaritpoddharaka-guru [the guru who reveals one’s
spiritual svartipa]. The other gurus [at the lower stages] are of relative importance.
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Rtvikism and the Madhva-parampara

1. Is there no system to take mantra-diksa from a guru after the guru has attained samadhi?
No. That is not there. You need a [physically] living guru from a proper lineage [of such gurus].
2. But even then, this guru is not as great as Madhvacarya!

Yes, but that is impossible. Madhvacarya is Madhvacarya! If the guru’s lineage is valid and he fully adheres to
Madhviacarya’s teachings, he is valid.

3. But how can one attain Madhvacarya’s anugraha [mercy] by approaching someone lower than him?

Madhvacarya can guide through anyone. The basic guru is Madhvacarya. All the gurus like Raghavendra Tirtha are
connected to Madhvacarya.
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